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Atise! Awake! And stop fot till the Goal is reached: 
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—Swami Vitekanande, 


CONVERSATIONS AND DIALOGUES OF SWAMI VIVEKANANDA: 


( RECORDED BY A DISCIPLE. ) 


PART I.—XVIIL 


f Plact—7he Math, Beliir. Yeat—rgoe. 


Subjects—Haw the birthday anniversary of Sri Ranakrishiia aay bé celebrated in a bette? aid 
nore profilable wap —Blessitg the disciple, ‘ When you have come here, you will certainly alain to thé 
suprenie knowledge.'—Avataras can ina nioment destroy all the bondages of fua—The merci and grace 
ofa gheal soul Seeing Sri Ramakrishna afier his passing away;—About Pavhari Baba and Swaniiji. | 


To-day is the anniversaty celebration 
of Sti Rathakrishna—the last One that 
Swamiji saw in mortal body. For in June 
next he departed froim mortal sight. For 
a few days previous to the celebration, His 
body lias become very unwell, He does not 
come downstairs, neither can he walk about 
and his feet have swollen. ‘The doctors 
have asked him not to talk much. 

‘The disciple) composing an invocdtoty 
hymn in memory of Sri -Ramakrishna, 
had it printed. Reaching the Math he 
Went upstaits to visit Swamiji and found 
him seated on the floor in a half-reclining 
posture. The disciple coming, touched: 


ent OER 


his feet with hig liead arid liedtt and 
began tod rub his feet gently with his 
haud. Swaniiji Before stattiti¢ to read 
the poem spoke té him: ‘‘Do it very 
geritly as the feet have become very ten“ 
der? and the disciple did likewise. 

After teading the poent Swaniiji said?) 
“It is well done.” 

Swamiji’s illsiess has increased so ihrich 
fhat the disciple observing it felt like 
ctying and became sorrowful in courte? 
mance. : " } 

Swaniiji understanditig tlie intiet feel 
ings of the disciple said: ‘‘ What are yoil 
thinking ?_''Ehis body is bor and if will 
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die, Tf T have been able to instil a few 
of my ideas into you, then I shall know 
that my being born has not been in vain.’ 


Disciple. Are we fit objects of your 
mercy? If yott without taking my fitness 
into consideration bless me, then I will 
consider myself blessed. , 

Swamiji.— Always remember that re- 
munciation is the root idea. Unless one is 
initiated into this idea, not even Brahma 
and the World-Gods have the power to 
attain Mukti. 


Disciple. It is a matter of no little 
repret that even hearing this from your 
anouth almost everyday, I have not been 
able to realise it, Bless your humble boy 
that he may realise it in the heart of 
hearts. 

Swamiji-—- Renunciation must come, 
but in the fulness of time, ‘In the ful- 
ness of time one attains to the Atman.’’ 
When the few Samskaras of previous life 
go, then renunciation sprouts up in the 
heart, 

Swanmiji after some titne said: “What 
will you do by going outside and seeing the 
big concourse of people? Stay with me 
now. Ask Niranjan to sit at the door so 
that nobody may trouble me to-day.’’ The 
disciple informed Swami Niranjanananda 
of it, when he leaving all work, stood 
guard at the door. 

Then shutting the door, the disciple sat 
near Swamiji. Thinking that he would be 


able to serve Swamiji to his heart's. 


content, he felt very happy. Then in the 
course of service as he began to speak out 
his mind to Swainiji, so he also began to 
answer him slowly. 

Swamiji— I think that it will be 
better if from now the anniversary is cele- 
brated in a different way. The celebra- 

ion should extend even to four or fivedays. 
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On the first day, there will be study and 
interpretation of Scriptures; om the 
secottd, discussion on the Vedanta and 
solution of problems in connexion with it; 
on the third day, there will be a qttestiott 
class. On the last day, the celebration will 
be on the present lines. Of course if the 
celebration is om the above lines (i.e. 
extending for four or five days) nobody 
besides the devotees of Sri Ramakrishna 
will be able to come on the other days 
except the last. But that does not matter. 
It is not that an assemblage of a large 
promiscuous crowd of people means a great 
propagation of the message of Sri Rama- 
krishna, 


Disciple.— Sir, it is a beautiful idea of 
yours. Next time it will be done accord- 
ingly. By your will everything will be 
done, 

Swamij.— Now, my son, you all will 
carry them out, I have no more inclina- 
tion for those thitgs, 


Disciple.— Sir, this year many parties 
of religious singers have come. 

Hearing the words Swamiji stood up 
holding the iron railings of the window of 
his room and looked at the assembled 
crowd of devotees. After. looking for 
some time he sat down. 

Swamijit (addressing the disciple).— 
You are the actors in the Divine Zi/a of 
Sri Ramakrishna, After this, what te 
speak of us, people will take your name 
also. These hymns which you are writing 
will afterwards be read by people for the 
] knowledge, 
Know that the attainment of the knowl- 
edge of the Atman is the highest object 
of life. By means of devotion to the 
teachers of the world in the person: of 


Avataras, that knowledge sprouts upin 
the fulness of time. 
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Disciple.— Sir, shall I attain to such 
knowledge? q 
Swamiji.— By the blessings of Sri 


Ramakrishna you shall attain to Divine 
love and knowledge. You will not find 
much happiness in the worldly life. 

The disciple said to Swamiji with great 
entreaty, ‘You must reseue me and lift 
me from ignorance in this life.’ 

Swamijii— Say who can save whom ? 
The Guru can only take away some cover- 
ing veils. When these veils vanish, then 
the Atman shines in Its own glory and 
manifests like the sun, 

Disciple-— ‘Then why do I read and 
hear of ‘‘ grace and merey”’ in the Scrip- 
tures ? 

Swamijii— Grace means this. He 
who has realised the Atman, in him a 
great Shakti plays. Making him the 
centre and with a certain radius a circle 
is formed and whoever comes into the 
circle becomes animated with the ideas of 
that saint, i.e. they are overwhelimed by 
his ideas and personality. ‘Thus without 
much religious practice they inherit the 
results of his own wonderful spirituality. 
If you call this a grace, you may call it so, 


Disciple.— Is there no other grace or 
mercy besides this ? 
Swamijii Yes, there is. When the 


Avatara comes then with him are born 
liberated persons as helpers in the world- 
play of Avazaras. Only Avataras have the 
power to dispel the darkuess of a hundred 
lives and give salvation in one life. This 
means ‘grace.’ Do you understand? 
Disciple— Yes, Sir.» But those who 
have not been blessed with his sight in 
person, what is the way for them ? 
Swamiji.— The way for them—is te 
call on Him. Calling on Him, many are 
blessed with His vision—can see Him just 


like us with a human form and pet His 
mercy. 

Disciple.— Have you been blessed with 
a vision of Sri Ramakrishua after the fall 
of his body? 

Swamiji— After the fall of his body 
I lived ju the association of Pavhari 
Baba of Ghazipur. ‘There was a garder 
not far distant from the Ashrama of 
Pavhari Baba where I lived. People used 
to say it was a haunted garden, but as 
you know, I ama Brakma-daitya and 
do not have much fear of ghosts. In 
that garden there were many lemon trees 
which bore many fruits. At that time 
I was suffering from diarrhea aud in the 
villages there could not be got any Bhiksha 
besides coarse bread, Consequently to: 
increase the digestive powers I used. to: 
take lemons. Going to Pavhari Baba, I, 
liked him very much axid he alsoloved. me. 
One day I thought that I did. wot find 
any means for making this body strong 
even living with Sri Ramakrishna for so 
many years, I had heard that Pavhari 
Baba knew the science of Hatha-yoga.. 
Learning the practices of Hatha-yogai 
from him, I should practise them to 
strengthen the body,—this. was my idea. 
As you know, I have a tremendous reso- 
lution. Whatever will set my heart on,, 
I shalt cary out. On the night previous 
to the day om which I resolved to take 
initiation, I was lying on a cot thinking, 
and just then I saw the form of Srj Rama- 
krishna standing on my right side looking 
steadfastly at me, as if very much grieved. 
I have dedicated my body and mind to 
him and his service and I am taking 
another Guru—thinking of it I was much 
ashamed and kept looking at him. Thus 
perhaps two or three hours passed, but 
then no words escaped from my mouth. 
Then he disappeared all ou a sudden, My 


¥44 


giind beeame upset secing Sri Rama- 
krishna that day, so 1 postponed the idea 
of initiation from Pavhari for that day. 
After a day ot two again the idea of ini- 
tiation {rom Payhari Baba arose in the 
mind—~and again in the night there was 
the appearancé-of the form of Sri Rama- 
krishna as on the previous occasion. ‘Thus 
when continuously for twentyrone days I 
foot the vision of Sti Ramakrishna, I gave 
up the idea of initiation, thinking that as 
at evety time I resolved on it, I was gete 
ting such yision, then no good but harin 
would come from it. 

Disciple. Sir, have you had any talk 
with Sri Ramakrishna after the fall of his 
body ? 

Swamiji withaut answering kept silent, 
Ajter same time he addressed the disciple, 
saying: '! Thase who have seen Sti Rama- 
krishna in bady are really blessed. 
Their family and birth have became puri- 
fied by it. You will alsa get his vision. 
When yau have come here, then you are 
very dear to him. Nobady has been able 
to understand who caine on earth as Sri 
Ramakrishna. Even his awn nearest 
devatees have gat na real clue to it. Only 
pome have got a little inkling of it.’ 

The conversation was thus going on 
when Swami Niranjanananda knocked at 
the door, ‘The disciple rose and enquired, 
“Who has came?'? Swami Niranjana- 
manda said, ‘Sister Nivedita and some 
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Huglish ladies."* On the disciple speak- 
ing so to Swamiji, he asked him to get 
him his long coat, wearing which and 
covering his whole bady he sat in a 
decent and civilised way and asked the 
disciple to open the doar. Sister Nivedita 
and the English ladies entered the room 
and sat on the floor and enquired about 
the health of Swamiji, After a few more 
words they went away. Swamiji said ta 
the disciple, ‘‘See, how courteous and 
considerate they are! [fit werea Bengalee, 
he would have made me talk for half an 


hour, even finding me unwell.’? ‘The dis- 
ciple shut the door. é 
It is about half past two naw, and 


there is a great gathering of people on the 
The whole ground of the Math 
is packed full with men. Many religious 
parties were singing and the distribution 
of sacramental food was going on, Swamiji 
understanding the disciple’s mind, said, 
‘Go once and have a look round—but 
come back soon.’’ ‘The disciple went 
out to see the celebration and Swaini 
Niranjanananda sat as before at the door, 
After ten minutes the disciple returned 


outside. 


‘and spoke about the assembled crowd to 


Swaiiji. 

The crowd gradually melted away, 
About:half-past four, all the windows of 
Swamiji’s room were opened, but his body 
being unwell no one was allowed to inters 
view him, 


OCCASIONAL NOTES, 


HE Indian idea of Evolution brings to 
the Western conception of it the 
completing truth which gives an integral 
explanation of both sides of the truth of 


the universe—the Spirit aspect and the / 


matter aspect, Thusinterpretedit becomes 


= 


a saving truth, humane in its application, 
and in consonance with the highest spiri: 
tual destiny and nobility of man as envi- 
saged the great religions of the world, 
Viewed in this light, the world instead 
of being a battle-ground of physical, yital: 


‘ 
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pr mental units, where the progress of 
one depends on the going tinder of thou- 
sands, becomes a_play-ground, where 
Jivas are recognised as spirits born, using 
life and body, growing to self-knowledge 
and unity and therefore pledged to help 
one another to unfold the Divinity in life, 
and then to enjoy on the basis of bliss 

and knowledge of the Infinite the mani- 
festations bf the One in the many, the 
Infinite in finite forms, 

The Western conception of evolution 
stresses the physical aspect and interprets 
only in physical terms. Its conception of 
life is that of a material force of which 
the world is the play-ground, which in 
the course of its evolution by a collision 
of forces and suppression of destructible 
elements, releases late in the series, the 
phenomena of human life and conscious- 
ness. Consciousness is thus regarded as 
a by-product, an accident of the material 
universe born of it and eternally subject 
to it. Andas human life and conscions- 
ness, thus intérpreted is seen to be an 
adjunct of the material universe and its 
powers, the natural conclusion is that 
to preserve the human life and ensure its 
further advancement, we must exclusiyely 
lay hold on matter and manipulate its 
forces to sectire a firm basis for life to 
extend its powers and possibilities further. 
From this it follows that the greater the 
intensity of struggle, the strenuousness of 
putward living and thinking on the basis 
of that living, the greater the manifesta- 


tion of human consciousness and the 


heights of the ascending greatness of 
humanity. 


£ 


The Indian view starts from the oppo- 
gite scale of values and from another 
ggntre of vision. It accepts the material 
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basis of life, but does not begin from it 
as the starting point, nor is subject to it 

in the ultimate result and crown of the 
flowering of life. By the force of spiri- 
tual intuition it saw from the begine 

ning, that all was Brahman, it saw 

consciousness in the beginning, ini 
the middle, and in the end, and that 

existence was co-existent with conscious 

ness. It saw that if the infinite Buddha- 

consciousness, of the perfected man, the 

Buddha, is the crown of one end of the 

series, it was surely involved in the other: - 
Therefore it is reasonable to conclude that 

every evolution presupposes an involution. 

Nothing in this world is absolutely un- 

conscious, dull, dead matter, but all is 

instinct with spirit from which it starts, 

in which it grows and to which it te- 

turns. ‘This spirit-consciousness which 

is involved in the lowest forms of life, nay, 

even in what is called inert matter, 

gradually manifests more and more, as by 

the play of the light of consciousness, the: 

outer yehicle becomes more and more 

transparent, 


Therefore according to this’ view the 
spirit aspect is more important, nay, the 
primal principle, and the original datum, 
and matter is only a form and limitation 
of it in which spirit works and unveils {t- 
self. And the whole phenomenon of the 
evolution viewed integrally in this light 
becomes but a play of the Infinite Spirit, 
who apparently severs Himself irito 
diverse parts to enjoy Himself in diverse 
relations. The many forms and moulds « 
in which the Spirit of the universe 
clothes “Himself do not detract from 
his infinitude or abridge His freedom 
and knowledge. Only when the spirit’ is 
not seen as underlying the many forms 
of its manifestation, then the form be= 


at 
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comes a ptison of ignorance and a limi- 
tation of bondage. ‘This is the primitive 
eride stage of evolution in whieh con- 
scioustiess is enveloped in the thick 
covering veils of its manifestation in. life 
and matter-—altogether mufiledin the inert 
substances, released a little in the simple 
feelings of the lower organisins, developed 
in the complex consciousness of man 
and expanded in the Infinite, Universal, 
Unit-Consciousuess of the Oncin the many 
of the perfected saints. 

Thus in evolution there is a spirit-aspect 
and a matter-aspect, a distinction in 
depree and not in kind, According to the 
Indian view, the view of most religions, 
it is the Spivit which leads and guides, 
and matter is made only a form of its 
unfoldment, a support for its workings. 
Thus the exclusive concentration on the 
material life and the control of its forces 
and the subjection of life to it, give 
place to a calm and understanding law of 
the gradual and inevitable unfoldment of 
the spirit through the vehicles of mind 
and matter, The conscious-spirit of 
the world has involved itself in the forms 
of manifestation and of its own will is 
gradually raising itself in different vehicles, 
and only the vehicles have to be made fit 
receptacles for manifestation.” The motive 
power of evolution is the spirit’s own mo- 
mentum and world-energy, not the material 
laws of struggle and survival of the fittest. 
These are the by-play of evolutionary forces 

eincidental to the original ignorance of 
beings, but the spirit will bring everyone 
to his appointed destiny and real nature, 
hy its own power and play of its own light 
on the outer vehicles of mind or matter. 

This creates a great difference in our’ 
wiew of lite and its processes of evolution. 
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First it is seen that the spirit which is 
the Infinite consciousness is present im 
the lowest forms of life;.it is not to be 
created, or produced, by means of life- 
forces, but is already present and existent. 
secondly, that the spirit has accepted a 
garment of forms, and the forms, the 
vehicles of mind and matter, are to be: 
made more and more transparent to the 
light of spirit; the material aspect is 
accepted, as the fact of spixit’s involving 
itself in matter shows. that the material 
vehicles have to be perfected for the 
working and manifestation of the spirit; 
thirdly, the way to do it is not the accen-- 
tuation of material struggle and compe- 
tetion to its highest; piteh—which would: 
follow if the spirit were boru ofanatter andi 
were an adjunct of material forces—but am 
understanding regulation and adjustment 
of life and its forces which will enable us: 
to raise the powers of life, and to. work 
out its values so as to manifest the spirit 
which is behind them. Material struggle,. 
hfe in the world, is reduced: to. balance aud 
measure, only so much of it is accepted 
and lived as will help in the manifestation 
of the spirit, and not am unbounded ex~ 
tension of it for its own sake. 


It is in this view of the process of hhelp~ 
ing in the evolutionary processes. that the 
Indian view differs from the Western. 
The latter is concentrated om the outer 
life and its mechanicat laws, om the 
machinery to which the human soul is 
tied as toa wheel, which always returns to. 
outer life to find its being and truth and 
live by a control and efficient working of: 
its mechanical laws! ‘The Indian view 
takes its stand on the spirit, and while 
accepting the outer life as the form im 
which the spirit has to work, it has an- 
other way of reforming the outer life, i, ew 
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to manifest the spirit within. It calls down 
the power and light of the spirit to inter 
pret the outer life and its Strivings and 
laws, which then instead of being taken 
as a free and unfettered clash, are harmo- 
nised and regulated soas to minimise the 
incidence of destructive energy and help 
in the opening of spiritual being. ‘There- 
fore, instead of emphasising the material 
Struggle and the exclusive strenuousness 
of outward life, the idea is to give a play 
to life, and to fill it through and through 
with a spiritual meaning and significance, 
to change the ceutre of being from outer 
to inner life. This is. the sense of the 
spiritual significance of our social order, 
nay, of the whole scheme of living, and 
the struggle of life is shifted from with- 
out to within. Life is taken as an oppor: 
tunity to grow ini self-knowledge and 
truth, for only in that light will the out- 
ward striving interpret itself rightly, and 
the forms of life-forces become the proper 
forms and expressions of spiritual growth 
and truth, 
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SWAMI VIVEKANANDA AND SRI 


RAMAKRISHNA, 
( Continued from page 132.) 


prom his boyhood Sj. Narendranath 

was devoted to Truth. Entering on 
youth his love of truth in words was 
markedly increased. He would say, 
*‘ Knowing it would bea lie I would never 
frighten little children with the idea of 
‘the bugbear,’ and when I found anybody 
in the house doing it, I would severely 
teptimand him. Asa result of studying 
English and visiting frequently the Brahmo 
Samaj, my love of speaking truth was so 
much increased,’” 


~ 
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Born with a strong hody, a penetrating 
intellect, Wonderful brain-power and deep 
purity Narendranath was in youth seen 
to be always happy and blissful. In 


Physical Sports, in learning the art of 


music, vocal and justrumental, dancing, 
in harmless jollity and banter with friends, 
in all matters, he unhesitatingly tool 
part. People judging from the outside and 
not understanding the reason of his bliss- 
ful freedoin, Many times would cast slur 
on his character, But the noble and 
spirited mind of Narendranath would not 
cast a glance at the praise or slander of 
people. ‘T'o disprove the unjust slanders 


of people his proud heart would never 


stoop. 

Sympathy and kindness to the poor was 
a natural trait of Narendranath all his 
life. In his boyhood, if any mendicant 
came to the house and asked for clothes 
and foodstuffs, he would give them what- 
ever they wanted. ‘The people of his house 
coming to know of it would severely re- 
buke him and giving money to the mendi- 
cant, get the things back. As this was 
repeated several times, his mother one day 
locked him in a room on the first floor of 
the house. A certain beggar coming to 
the house at that time and expressing his 
prayer in a loud voice, the boy heard it 
and threw to, the beggar some valuable 
cloth of his mother from the window of - 
the locked room. 

His mother said: '‘ From his boyhood 
Narendra had one great fault. If for any 
reason his anger was roused, he would 
completely forget himself-and break furni- 
ture and anyother articles in the house 
which he could lay hands on and make a 
mess of things. Desiring a son, I made 
special prayer to the Vireshwar Shiva in 
Banares. In answer to my prayers per- 
haps Shiva has sent one of his demons, 
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Otherwise why should he, when angry, 
behave so Violently like one possessed ?”’ 
She discovered a nice medicine to ealm 
his anger. When she found she could 
not silence him in any way, remembering 
and taking the name of Vireshvar Shiva 
she poured a can or two of water on his 
head, That at once calmed the anger of 
the boy | Sometime after meeting with Sri 
Ramakrishna at Dakshineswar, Narendra- 
nath day told us (his: ' What- 
ever other benefits may, Or may not have 
acerned to me in my quest for religion, I 
have been able to control auger through 
the grace of the Lord, Previously, when 
angry 1 would altogether lose myself in it 
and afterwards suffer repentance, Now 
even if anybody without provocation beats 
me or does great harm to ame, such great 
anger as would possess me before, does 
not rise in the heart.” 

An equal development of the heart and 
‘brain is found in rate persons in this 
world. Those who have ity establish their 
greatness in some department or other in 
life. Again in those who leave in the 
spiritual realm a stamp of their extra- 
ordinary genius, is found along with great 
heart and brain a great development of the 
power of imagination since their boyhood. 
Studying the life of Nurendranath, we 
understand the above fect. If we give 
one instance of that, the reader will under- 
stand it. 

Narendranath’s father was at one time 
staying at a place called Raipur in the Cen- 
tral Previnces of India, in the interests 
of his profession. Knowing that he will 
have to stay for a long time there, he 
called his family there after some time. 
he charge of taking the family there was 
placed en Narendranath, Narendra. was 
then fourteen or fifteen years: of age. 


one 


‘There was no railway communication in. 


PRARUDDHA BHARATA 


jui¥ 


the Ceritral Provinces of India then, and 
therefore to reach Raipur one had to pass 
in bullock-cart for more than a fortnight 
through thick forests infested with wild 
animals. ‘Thus although he had to suffer 
great pliysical discomfort, Narendranath 
eaid that secitig the wonderful beauty of 
the forest region, lie did not at all heed: 
the pain, but his heart was captivated by 
feeling the itifinite Power and Love of the 
Great Being wlto wiasked decked the 
earth in sucl’an incomparable garment of 
beauty. He said, ‘ While passing through 
the forest what I have seen and felt is 
deeply engraven om my memory, especial- 
ly the experience of one day. That day we 
were passing along the foot of the Vin- 
dhya range witlt its; peaks towering high. 
On-two sides of the road stood the moun- 
tain-peaks, their heads as it were touching 
the sky; trees and shrubs and creepers of 
various kinds laden with fruits and 
flowers created a wonderful beattty on the’ 
mountain sides. Filling the quarters with 
their melodious sound birds of different 
colours were flitting about from grove to 
grove and sometimes descending om the 
ground in search of food. Observing all 
these things I felt awonderful peace with- 
in. Proceeding in low and leisurely move~ 
ment, tlre bullock-carts came at length to’ 
a place where the ranges on the two’ 
sides had advanced towards eacli other 
and, as it were, embraced the forest path’ 
in love. Them looking carefully at the 
sides of the hill -I found that a big 
crack extended along one side of the 
hill from the topto the foot and filling 
that crack, as a result of the age-long’ 
effort of the bees, a big hive was hang~ 
ing! Then filled with wonder'to think. 
of the long past and end of the bee-world,, 
the mind was dissolved in the realisatiom ~~ 
of the Infinite Power and Knowledge’ of . 


Hie Great Being, the Ruler of the cosines; 
wid I for Sdme tiine lyst all exterial con- 
sciousness. For hdw Idtig I lay. there itt the 
vatt i that conditisi; I do Hidt rétentber: 
When coriscidddiles tettitned I found the 
tart las proceeded a long distatice from 
the plice. As f was dlote in the cart; 
hio ote could kildw of it.’ ‘This was A 
first experience of Naterdranath’ df 
veiiding td a High Ievel of thouglit tid 
heing inimersed in it with the help of 
iinagination. 


(‘To be coiitinued) ; 


STORIES OF SAINTS: 
( Relold by G.} 
ii 
THE Turee RounbKes. 


the outskirts of an Italldii village 


N 
© stood, Iotig ago, a ticilastery Hidden . 


Among chestnut and dlivé trees; Holy aiotlks 
Wete livity thete;—disciplés of Saint Frantis: 
THE BUdrdiah in this inonastety was Brotliet 
Angel; a youtli of gteat sarictity, He Had 
entered the Ordet not long ago. When he 
came to Saint Frantis and asked to be 
accepted as one of the Brothers; Fraticis 
teplied: “My son; you are so yoting and 
tender and of noble bitth,; howv shalt yott be 
able to endute our poverty atid hardships?” 
To which thé youth madé answer: “Father; 
are the Brothers not men éven as FE? There- 
fore as they can: endure it, so ¢am I; God 
willing?” And Francis much pleased with the 
auswer blessed him; atid receiving him in 
the Order, gave him the name of Brother 
Angel. And because he behaved so gracious- 
ly, Francis; soon after, made hiny guardian in 
the monastery, 
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OF SAINTS i53 
Now, at that Vine, there Were three robbeed 
Who greatly diituthed the peaceful life of thé 
peasant folk Around, phindering and tobbing 
Wwlidtisdever they coulth lay their hands on, 
These tobbets ole di \y cilthe to the totais. 
tery, Aiid whet Brother Argel aliswered 
their call, they dertaided of tim fodd td ear: 
But Brother Angel; seeiig then, reprdved 
thetii Hirslily, “You thieves and mitrdeters,” 
lie Said, “are you not astianied to live stich ai 
evil life robbing others of the fruit of their 
laiour? And Not satisfled with that, row 
you come to take the alms Bestowed on thé 
Servants of God? Be off atid shiow yourselves 
here no miore!” “At which thé tobbers de- 
parted sorely angeted dgditst the Brotliers, 
Slioitly after this Gectirrerice, Saint Francid 
retlirned to the tiondstety cdiryinig With bind 
4 Basket of Bréad arid a Uttle flask of wine 
that lie arid His eomipdnioni Had begged, Aud 
Brotlict Aigel elated to lini wliat tidd 
happened and liow tie had driven off the 
robbers: But Fraricis; licatitig this; was gad 
and He severély tefiroved Brother Atpéel; 
*« Wliy did-you belidve so cilielly, Brother ? 4 
he said. “Sinitets may be brougtit Back td 
God by getitleness; not by lidrsti words, Did 
hot otir'Lotd Jestis, whom we wish to follow) 
Say that they who dre whole teéd ‘not ¢ 
physician but they thdt are sick; ard that 
He was tiot tome to call the righteous; but 
Siniiets to fepentante? And did not He 
theteforé tingle and éat with them? And 
how; becatise you havé acted against charity 
and agaist the Holy Gospel of Christ; I 
command you forthwith to run after the 
robbers taking with youl this bread and Wind 
and return not till you lave found then 
And whéy you find them, give them the 
bread and wine and kneel down before thent 
and in humility Confess yout mistake: And. 
then ask them; in my name, ot to. continue 
in a life of sin but to live in tighteotistiess 
before God: And if they consent to do so; £ 
ptomise to look after theit wants and t@ 
stipply that of whiclt they ate ir reed * 
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MTaving spoken these words; Francis kneeled 
down and beseeched God in prayer to soften 
the hearts of the robbers, that they might 
repent and change their evil ways, 

And Brother Angel¥an in all haste in search 
of the robbers, and finding them biddey 
within the forest he said and did as instructed 
by Salat Prancis, 

And the robbers accepting the food, ate 
thereof, And as they ate of the bread and 
drank of the wine, God's grace descended on 
these wicked men stining their hearts unto 
repentance, and covered with shame, in 
great confusion, did one speak to Brother 
Angel: “Brother, greatly do we marvel at 
the sanctity of the Brothers who conduct 
themselves in great humility returning good 
for evil, and contrary to what we deserve 
the holy Father Francis has sent us, by you, 
the alms he himself bad begged and further: 
more makes us such a bounteous promise, 
We surely stand condemned before God, We 
bey your forgiveness and we pray of you to 
recommend us to the holy Father Francis 
that he may have mercy on us and show us 
the way to a better life.” ’ 

And Brother Angel rejoiced and said: 
“Come then and follow me that you may 
speak with Saint Francis,” 

The robbers followed Brother Angel 
tight meekly, and when they came before 
Saint Francis, they said: “Holy Father, our 
sins and offences are many, a8 is well-known 
to you. But tell us in true earnest, may we 
still hope for God’s mercy? For if so, we 
wish to do penance and to do whatever you 
command us to do,” ; 

Then Francis, with glad heart, embraced 
the robbers and took them into the 
monastery and treated them with great kind- 
ness and lovingly pointed out to them the 
way of repentance, assuring them of: God’s 
infinite mercy. 

Greatly consoled and inspired by faith the 
robbers began te do penance. And when 
they emtered the Order they followed in all 
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things the holy example, of the Brothers, 
fasting when they fasted and praying when 
they prayed and waking when they kept 
watch. : ‘ 
Thus were the robbers purified of their sins 
and in the end they were forever united with 
their Lord Jesus. 


ADVAITIC CONCEPTION OF GOD, 


Ineffable Thy glory, O God of Love, 
Bed-rock of all Life, in variety aglow, though far 
above, 

Core of all creeds, though finite faith seeth Thee 
not but in her own, 

Thou the essence inh’rent in all, in cosmos, atom, 

elephant, ant equally shown, 

% ; 

Sanctuary of bliss, happiness within, 

When worldliness is weeded out, separateness done, 

Life becomes one, the whole world kin, 

And Thyself the Transcendent won. 


All is instinct in search of Thee, 

Thou play ‘dst the hide and seek, 

O Lord from Car’pace of selfhood make us free, 
So seeing Thy unity in Life, to Thee we may speak, 


In Thy joy, bliss of All-Self let us dwell, . 

In elysium of Advaita for ever live, 

Thus in oneness merged-Thy peace and good will 
swell, 

And freedom, love to all the world give. 


One-in-All Sat-Chid-Ananda Tat:Twam-Asi, 
Thyself art one though people pray Thee at 
Jerusalem, Mecca and Kas). 


Mutenann Deo Mat, 
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*EPISTLES OF 
“SWAMI VIVEKANANDA. 
( Translated from Bengali. ) 
CLXXIY, 
Alnfora, 
: JAth June, 1897, 
Dear—, i 


Tam wholly in sympathy with the subject~ 


matter of the letter of C— that you have sent 
me, ‘ 

In. the proposed Address to the Queen- 
Empress the following points should be noted ; 

1. That it must be free from exaggeration, 
in other words, statements to theeffect that 
she is God’s regent and so forth, which are 
so common to us, natives, 

2. That all religions-having been pro- 
tected during her reign we have -been able 
to fearlessly preach our Vedantic doctrines 
both in India and England, 

3. Her kindness towards the Indian poor 
~—as, for instance, her inspiring the English 

“to unique acts of charity by contibuting her- 
self to the cause of famine: relief. 

4. Prayer for her long life and for the 
continual growth of happiness and prosperity 
among the people of her dominions, 

Have this written in correct English and 
send it to me at Almora, which I shall sign 
and send to-Simla, Let me know whom it 
should be addressed to, at Simla. 

Yours affectionately, 
Vivekananda. ~ 


P.S. Let S— preserve a copy of the 
weekly letters that he writes to me from the 
Math. 

4 Vv. 
XLXXY. 


Almora, 
20th June 1897, 


Dear—., ee . 
Glad to learn that you are better in health 
than before. Well, it is seldom that dear 
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Y— reports the bare truths, so do not at all 
be anxious to hear them, J am all right now, 
with plenty of muscular strength, and no 
thirst... ‘The liver, too, acts well, 1 am 
not certain as towhat effects S's medicine 
did, So I have stopped using it, Tam having 
plenty of mangoes, 1 am getting exception- 
ally adept in riding, and do not feel the least 
pain or exhaustion even after a ron of 20 or 
30 miles at a stretch, Milk L have altogether 
stopped for fear of corpulence. 

Yesterday I came to Almorajand would no 
more go to the garden. Henceforth I am 
to have three meals a day in the English 
fashion, as Miss Muller’s guest. * * 

S— writes to say that they are going on with 
Ruddock’s Practice of Medicine or some- 
thing of that sort. What nonsense do you 
mean by having such things taught in the 
class? A set ,of common apparatus. for 
Physics and another for Chemistry, an ordi- 
nary telescope and a microscope—all ‘these 
can be had for Rupees £50: to 200 S— 
Babu may give a lecture on practical chemistry 
once a week, and H— on Physics etc, And 
buy all the good scientific books that pou can 
have tn Bengali, and have them read. 

Yours affectionately, 
Vivekananda. 


“THE SERPENT POWER.’’* 


HE “Serpent Power” of Mr. Arthur Avalon 

} is a masterly production of the author 
and contains a graphic description and ex- 
planation of the Kundalini Shakti and the Yoga 
effected through it and also a faithful translation 
of two Sanskrit works namely Shatchakranirupana 
and Paduka Panchaka. He has prefaced the 
translation by a general’ introduction and has en- 
riched the volume with several beautiful illustrative 
plates of the centres (Chakras). The author's 
endeavour has throughout been to give a rational 
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* The Serpent Power. 
London, Luzac & Co. 
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preventation of the subject for those specially 
qoterested In occution and mysticism. Thus for 
a ¢le ar apprehension ‘of the yecondite matters in 
the teatise here U anslated, he has first of all 
shortly samme rived some of the philosophical 
and religions doctrines whie h underlie the work 
and, in a yasterly way, bax dealt with the coh- 
cepts of consctousness and wncopsciousness and 
theiy association in the embodied spirit ( Jivatma ); 
next, the kinetic aspect Of spirit or Shakti is 
considered 5 ity creative ideation and m anifestation 
jn the evolved macrocosm and in the human body 
(microcosm ) which js a “replica on 4 small scale 
of the greater world. ‘The intrinsic merit of this 
yolume cannot be appreciated without the knowl- 
edpe of the conjents ayd as auch we give below 
a suecint resume of the whole : 
“Sarvam lth: am Brahma’ quotes the, author 
from the Ve (las and goes on to describe the HMAC: 
of the Brahman which is Sat- Chit-Ananda (E xis- 
jence- Knowledge-Bliss Absolute). This supreme 
consciousness is the Supreme Shiva ( Para Shiva ), 
Both Shiva and Shakti are consciousness, the 
formey is the changeless stale aspect of conscioys- 
ness and Shakti is the kinetic active aspect of the 
same consciousness. 
brings into being the dualistic world is Maya- 
shakti which establishes a dichotomy in what 
would otherwise be a unitary experience, The 
whole world of five glements springs from this 
Active Consciousness “or Shakti, ‘The quthor 
Kdentifies the transcendental consciousness with the. 
Supreme Aman- -in the first case consciousness is 
liber ated of form, andin the second it is with form. 
As man {s 4 microcosm and the world i is the 
qacrocosm, ‘thete is thus yothing in the mani- 
tested universe which is Not in the human body. 
“The God is within. In the body there are. the, 
Supreme Shiva-shakti who peryades all things and 
also the Prakritié shakti with all her products, In, 
ack the body is a vast magazine of power and the 
shiet object ot the Tantrika Sadhana is to raise 
ah ese various forms of power to their full ex- 
As the centre and root of all powers 
is Kunde atini Shakti, it is the prime object of the 
vaka to rouse the Kundalini whieh fies coiled 
up at the sacral plexus, the lowest point of the yerte- 
peat column ( Muladbara ). Thus there, are 
wert centres ( Chakras), in the human ‘body, 
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which are, in the words of Leadbeater ‘tthe yerticgs 
of étheric matter into, which rush from. the ' Lastral + 
world the ‘sevenfold force of the Logos bringing 
divine life inte, the physical body." In. other-. 
words the Chakras May. be described as “the 
subtle centres of operation of the Shaktis of the 
yarious Tattvas in the body, which constitute the. 
bodily sheaths.” Thexe mainly six such, 
Chakras in'vhe human body, viz.. Muladhara, Syadhi- 
sthana, Manipute Anvabata, Vishyddha and Ajna, 
Of the 72,000 Nadis, Td& on the, left, Pingala OR 
the right and the Sushymna in the middle are, 
Known as Ganga, Jamuna and Saraswati, after the 
names of the three sacred: rivers of India. Ag. 
Muladhara is the mecting-plage of the three rivers, 
it is called the Juktatriveni, Proceeding from, the 
Adhara lotus, they alternate from, right to, left 
and left to right thys going roynd the lotyses yntik 
they reach the Ajna Chakra which, is called the, 
Muktatriyeni. 
~The Muladhara Chakra of four petals is the 
centre of the Pritts, "Fattya, the Bija of which, is, 
“La,” Nekt comes the Svadhisthana, Chakra, 
consisting of six petals with water as the, Tattya, 
and “Vang” as the Bija of the. centre, Above it 
at the centre, of the region, of the navel, is the. 
lows Manipura having ten, petals with the Tejas, 
Tattva and the red Bija of fire, Next above. the. : 
navel lotus is the Anahata of, ten, petals in, the, 
region of the heart. This is the centre, of the, 
Vayu Tattya and its Bija is “Yang.” At the spinah 
centre of the, region at the base of the. throat is the, 
Vishuddha Chakra, with, sixteen, petals. ‘Mere i is, 
the centre of the white circular Akasha Tattya, the, 
Bija of which, i is Hang.” Progress is next made, 
to the last or Ajna Chakra which, vile two. petals, 
is the, seat of the subtle Tattyas—Mahat and, 
Prakriti. The former is the Antabkarana with, 
Gunas—namely Buddhi, Chitta, Ahankara and. its, 
product Manas. The Pranaya (Om), is its Bija, 
It is here that the Yogi, at the time of his final, 
exit from. the stage of this world, places his Prana, 
and enters the supreme primordial Deva (Purana, 
Purusha). Above all is the lotus of a thousand, 
petals known. as Sahasrara wherein i is ‘the supreme, 
Shiva Himself. Here i is, too, the supreme Nirvana, 
Shakti | the mother of the three worlds, 

From the standpoint of natural dualism, Yoga 
has been described to-be the union of the indivi 
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dual spirit with God. But ib jiya and Paramatmg 
are really identical there can he na such thing as 
untom. Samadhi consists iy the yeadisadion that 
Jivatma is Payamatng and Yoga means, not (bis 
realisation, byt the means by which it is attained. 
Yoga is thus 4 tert far those phy sigal and psyeltt: 
¢al processes which are ana ta discayer man's 
inner essence which js the Supreme: 

As mind and body are the iystruments whereby 
the ordinary worldly experience is had, Yoga 
is the method whereby) mental intellection and 
feeling (C hittayritti and Prana aye first contralled 
and thereby the Sadhaka works tow: ards a positive 
state of pure consciousness until the identity of 
Jiyatma and Paramatnia is realised. This ¢x- 
rerlenge is achicyed after the absorption (Laya), 
ef Prana and Mangas and the ¢essation of all 
ideation (Shankalpa }. So, this form of Sadhana 
is technically called as L MAXOBA- Theres ave 
four forms of Youa—Maniray one Hathayoga, 
Layayoga and Rajayega; gach of them has the, 


same. eight accessories (Ashtanga } suchas Yama, _ 


Niyama, Ashana, Pranayama, Pratyahara, Dharana, 
Dhyana and Samadhi. ° Layayoga, the subject. 
matter of this work, is the higher form of 
Hathayoga, and its object is the rousing and 
ultimate mergence. of the Kundalini Shakti, in 
Purusha when Samadhi is attained. 
ini is the individual, bodily representative of the 
great cosmic power which creates and sustains the 
universe ;;when this individual Shakti manifesting 
as the individual consciousness (Jiva)’is merged 
in the consciousness ‘ofthe Supreme Shiva, the 
world is for such a Jiva destroyed and liberation is 
attained. 

The author then further alludes to, the garland, 
of letters which are distributed throughoyt the 
bodily centres on the, petals of, the. lotuses. In, 
gach, of these lotuses there is also, the. Seed Mantra 
(Bija), of the respective Tattvas, of the centre as, 
shown, above. This, Mantra is a power, which is. 
vement yehicled, by and, expressed in 
und is identical, with the manifested Sabda- 
Brahma. AS Kundalini, is both light ( Joytirmayi ) 
and M ntra ( Mantramayi, ), the Japa or repetition, 
of Mantra i is used in, the. process of, rousing the. 
sleeping “ “Serpent Power” who, lies coiled up in. 
the Muladhara closing with her mouth the entry 
$g the | Sushumna—“ the door of. Brahman.” The 
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main aim of the Sadhaka during his period of 
Sadhana is to make the Prana enter through this 
Sushumna, whieh pierces in succession all the 
six centres (Chakras) until it attains the Sahas- 
rata where is that subtle “ Void’ (Shunya ), the 
chief root of libetation, The Sadhaka then be» 
comes Jivanmukta, remaining only so long in the 
body as is qecessary to work out his Prarabdha- 
Karma, 

Thus from thig brief review of this big volume. 
of 474 pages it will be clearly evident to all that 
almost all the Vedantic truths in a scientific garb. 
have been embodied in the Tantra Shastras and 
that this form of Sadhana is equally helpful to- 
wards the realisation of the world-consciousness 
which makes man what he is, Vhis Tantrika form 
of Sadhana, when judged from the extant treatises, 
appears to have been, at one time, one of the 
main keys to open the floodgate of spirituality, 
though now-a-days it has been the object of 
criticism and violent condemnation from those 
who only remember the dark abyss of moral 
turpitude into which the Tantrika Sadhakas were 
sunk in the period of degeneration, to the igno-~ 
rance Of the brighter aspect of the same process, | 
They assert that Sankaracharya when destroy- 
ing atheism, exterminated, Shatchakrayoga, But 
from, the standpoint of an impartial hjstorian it 
can be well established that “Shankara came not, 
to destroy but {o. reform, and establish, bonds of 
unity between, different sects.” Even though, 
“ Krakacha yas absorbed into’ his God”’ stil}, the 
extreme form of Tantrika, yorship, with slight modi-. 
fications continued to exist under ‘its leader: 
Vatukanatha, A. brief review, of this. form of 
Sadhana in its essentially puge. aspect as given, 
above will disillysionize those who. are. still, so pre- 
judice-bound as not to appreciate the intrinsic 
worth of this science of religion, the. rationale of 
worship, prayers, forms. and, ceremonials., 

It, is indeed a hopeful sign that this Tantrika, 
form, of worship in its pristine pure aspect is. again. 
attracting the attention of the people, for this kind. 
of Sadhana is none the less useful and valuable 
a process. than othersmethods. towards the. realisa- 
tion of the Supreme. The chjef credit lies in. 
the author's remarkable. ability to, create. an endur- 
ing interest in this direction by his. laborious at- 
tention to details, his diligent and patient study, 
. xf Hef 
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and exparition of the abatryse His 
present work is undoubtedly a valuable asset to 
the interpretation of the religious lores of the 
Tindus and we are perfectly confident that the 
literate circle will not be lukewarm. in according 


subject, 
I 


a hearty and sympathetic reception to such a valu- 
able production, 
Pearaguakt KUACENDRANATH, 


VIVEKACHUDAMANT, 


(Continued from pare 130.) 


a TARTS Hah mareeray: | 
seat at frarenta @ strereReT MT! Wee 
439. He who through his illumination 
always knows the identity of the Jiva and 
and Brahman, as wellas of Brahman and 
the universe, is known as a mat liberateds 
jn-life, 
ane: yerarisheredierarashs qs | 
SAA WaTEyT | aeAHAG: leo 
440, He who feels just the same when 
his body is either warshipped by the good 
or tormented by the wicked, is known, as. 
a man liberated-in-life, 


qa xieur fara: wtar 


adivarar ca anterar t 
dratea aearsaar a fateat- 


aerate gfastgm: ween 


441, The’ Sannyasin in whom sense~: 
objects directed by others are engulfed 
hike flowing rivers in the sea, and pro- 
duce na change, owing to his identity 
with the Existence Absolute, is indeed 
liberated. 

{ Directed by efhers—i. e. which others thrust 
upon him. Whatever comes within his knowl. 
edge but strengthens his identity with Brahman, 

“Compare Gita IL. 70.] 


fauraneaeses BUGS 4 Ga: | 
Wier Sa a fraranarat afeyza: weep 


PRABUDDUA BHARATA 


JULY 


442, Vor one who has realised the fvuth 


* 


of Brahman there is no more transmigra~ , 


tion as before: If there is, that mam has 
not realised his identity with Brahman, 
but is one whose senses are outgoing ity 
their tendency. . 


{ Zs one whose senses €c,—is an ordinary sense~., 


bound man, } 
tt ~ ~ . > ‘ 

wiafaaraaranmzart Aaraita AT t 

a, wancafaarareagrarata araar Wss3il 
443. If it be urged that he is still sub- 
ject to transmigration through the mo- 
mentum of his old desires, the reply is— 
no, for desires get weakened. through, the 
realisatiomw of one’sidentity with Brahman. 
HAH AREATT Tir: Hasta Arae 
ade safer ara qMlacx atta: Ween 
444, The propensities of even a con- 
firmed libertine are checked in the pre~ 
sence of his mother; just so, when 
Brahman, the Bliss Absolute, has been 
realised, the man of realisation has 110, 
longer any worldly tendency. 


fatavqraadiaey aremraa team | 
adita wfacaer oreeg wad Weyl 
445. One who is constantly practising: 
meditation is observed to have external 
perceptions. The Srutis mention Pra~ 
tabdha work in the case of sucha man,, 
and we can infer this from results, actual-~ 
ly seen. 

( External perceptions—such. as ‘satisfying: the. 
physical needs or teaching enquirers etc. 

Srutis &c.—The reference is to Chhandogya. 
Up. VI. xiv. 2, “The delay in his (i, e. a Jnanin’s); 
case is only so. long: as his body lasts, after, which, 
he becomes one with Brahman.” * 

Prérabdha work—is the work done in past lives, 
which has engendered the present body (referred 
to in. Sloka 45x). The other two kinds of. work are. 
the ‘Sanchita’” or accumulated (mentioned im 


Sloka 447) and the “A’gdmi’ or forthcoming (men- 
tioned in Sloka 449). 
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Results &ce—the continuance of the body after 
yealisation, and its experiences durihg that period 
can only be explained by assuming that the 
Prarabdha continues to work; 
plained in the next Sloka, } 


Qaaguar wararaeeefaewa | 
wares: frargal fatona afe para tl 
446, 
persist so long as there ig the perception 
of happiness and the like.. Every result 
is preceded by an action, and nowhere is 
it seen to accrue independently of action, 


we adie fasrarcacaMtraarsat | 
ahaa frat ara catarccarHA ts esol 

447. Throtigh the realisation that Iam 
the Brahman, all the accumulated actions 
of a hundred crore of“tycles come to 
nought, like the’ actions of the dream- 
state ou awakening. 


ead tantarat gut atanmaycawas | 
Bateaaes feareareeanra acaray ar il 
448. Can the good actions or dreadful 
sins that*one fancies to do in the dream- 
state; lead him to heaven or hell after he 
has awakened from sleep? : 


waa RAaa Wears at aur | 
a avata a afatraatagiaaara: Il 
449. Realising the Atman which is un- 
attached and indifferent like the sky, the 
aspirant is never touched in the least by 
actions yet to be done. 
Maat ata Gua farcaa | 
aaraaraaia ach farcas ieyoll 
450. The sky is not affected by the 
smell of liquor merely through its connec- 
tion with the jar; similarly the Atman is 
not, through Its connection with the 
‘limiting adjuncts, affected by the proper- 
ties thereof. : 


{ The Atman, like the sky, is always unattached, 
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This ise further cx + 


Prarabdha work is acknowledged to 
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though the fynorant man sperinposes connection 
With external things on It. j 


Nretiearregercest ary atetret ayaa | 
Wea La MAT MATA fe rare case 
451, The work which has fashioned this 
body prior to the dawning of Knowledge, 
is not destroyed by that Knowledge with- 
ott yielding its fruits, like the arrow shot 
at an object. 


saTeTaea fale aay: wears iraar 

a fagta faa at ana Palace 1242H 
’ 452. The arrow which is shot at an 
object with the idea that it is a tiger, 
does not, when that object is perceived to 
be a cow, check itself, but pierces the 
object with full force. 


Wet AMaat ay faat ula cea |W: 
APA ATAMAa fAaT: TFS AAT AAA | 
aa ~ = °. 
AAAFAAALT AeAAAAT F Aart Aierar- 
watt cat Pradtate sataare aaa a Prapara 
453, The Prarabdha work is certainly 
too strong for the man of realisation,, and 
is spent only by the actual experience of 
its fruit; while the actions previously 
accumulated and those yet to come are 
destroyed by the fire of perfect Knowledge. 
But none of the three at all affects those 
who realising their identity with Brah- 
man are always living. absorbed in that 


idea. ‘They are verily the transcendent 
Brahman; 
{ Lhe Prdrabdha...... Knowledge—The argument 


in the Srutis in support of Prarabdha being bind- 
ing on even the Jnani (as set forth in the first 
half of this Sloka as well as in Slokas, 445 and 
451-2) is only a re-statement (anuvada) of the 
popular view. Strictly speaking, the Jnani him- 
self is not even aware of its existence, The real 
truth about it is given in the last half of this .Sloka 
and in Sloka 463, and reasons for this view are 
set forth in Sloka 454 ef seg. We may add in 
passing that we have here the boldest pronounce- 
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tment of the exalted status of a man of realisation, 
who is affected by nothing Whatsoever in ereation.] 


sorhaararesatarra aaa 

megrrereratentet ferser aya L 
MITA AaB T YRT 

eqnTaasaHag WHA: WY 

454. For the sage who lives in his oywit 

Self as the Brahman devoid of the identi- 
fication with the limitity adjuncts—the 
One without a second, the question of the 
existence of Prarabdha work is imeaning- 
less, like the question of a man who has 
awakened from sleep having any connec: 
tion with the objects seen in the dream- 
state. 
ate waa: ofrareast 

eeraifieaig a wasr 
wttageat anarlrarat 

fara eat fasta arrtar Weyl 

455. ‘The man who has awakened front 

sleep never has any idea of ‘I’? or “inine’ 
with regard to his dream-body and the 
dream-objects that ministered to that body, 
but lives quite awake, as his own Self. 


a wey freanhandacar 
a AACAMMATATSHY Ta: t 
antgefaiz Sarr 
a feecar ger cared yaar event 
456. He has no desire to substantiate 


the unreal objects, nor is seen to maintain 
that dream-world. If he still clings to 
those unreal objects, he is emphatically 
declared to be not yet free from sleep. 


war FHS: NITATAATST WBS! 
437. Similarly he who is absorbed im 
Brahmgp lives identified with the eternal 
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Alittan; and beholds Hiothing else: AS 
one hag a memory of the objects seen in a 
dream, sp the fiat of realisation liad a 
inemory of the everyday actions such as 
eating aiid so fotth: 
maar fata a: srced TRA Rertary | 
ararecienat aa area aA: WASH 
458. ‘The body has been fashioned by | 
Karma, so one inay imagine the Pra- 
tabdia with reference to it: Btit it is not 
reasonable to attribute the saine to Atman; 
for the Atman is never the outcome of 
work, ' 

> he. N= x +: 
war faa: apad tfa da Sfacaraara f 
aarenar famaisey Ha: TTTSITATTAT WBYE | 
459, ‘The Srutis, whose wotds are in- 
fallible, declare the Athan to be ‘birth- 
Jess, eternal and wndecaying.’’ So, to the 
man who lives identified with That, how 
ean the Prarabdha be attributed? 

{‘SBirthless” ete.—The reference is to Katha’ 
Up. Lit, 8.373 faa: apadisat gaa a gaa 
Bara Ae" The Atman is birthless, eternal, 
undecaying, and ever new (ancient ), and is not 
destroyed when the body is destroyed.”] 


seed fevate dar aar Serena feta: | 
TERANAL ATT: MITE PSAaAa? lieeolt 

460. ° The Prarabdha can be maintained 
only so long as on¢ lives identified with 
the body.’. But no one admits that the: 
man of realisation ever identifies himself. 
with the body. Hence the Prarabdha 
should be rejected in his case. 


TATRA ATSATASTAT Beata FE 
FUILALA HI? AIAG Sat Tia? 
WAST HAT A: TLETATAT: HA: MVE 
461. The attributing of Prarabdha. to’ 
the body even is certainly a delusion. 
How can'something: that is. superimposed 
(on‘another) have any existence, and how 
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watt that wiiicl i8 titizeal Have a birth? 
Aid Now cat that which has not been 
bern at all, die? So how cin the Pra- 
rabdlia exist for something that is unreal? 

{ The body being an. effect of Maya is inveal, 
and it is absurd to speak of Prirabdha as aflectitig 
this wea! body. } 

(Lo be continued): 


THE PURI FAMINE RELIGE. 


‘The public are well aware of the terrible farniie 
that has broken out in the district bE Puri, Ofissa, 
In rgt8-r1y there was a complete failure of cops 
in the district owing to excussive drotight, ‘The 
situatibh was agpravated becatise some parts of the 
district were devastated next year by the ifinunda- 
tion of the rivers Kitshabhadta and Bhargavi—the 
two branches of the river Mahanndi, . Po mitigate 
the sufferings of the famine-stricken people of thé 
district some reli¢f measures are being taken both 
by the Governtitent and by some chi itable dsso- 
viations.. But still there are many places where no 
help has as yet reached ‘and it has become a 
pressing nevessity to relfeve a very large number 
of persons from thé hands of dreadful. starvation, 
in otder to alfortl relief to these people we lave 
already sent workers to the affected’ parts to open 
centtes there with the smal! balance left after’ the 
clositig of otit Cyclone telief work last year, being 
confident that the genéfous public will come fot- 
watd protnptly with, their financial help as on 
previous bccasions. Details of the situation as 
jell as thé report of the work will be published as 
soon as we receive them ftom our workets, In 
the theantimne we appeal to all generous and kind= 
hearted people to kindly send their contribtitions 
as soott as possible to any of the féllowing ad- 
dresses and oblige: 

(1). The President, Ramkrishna Mission, The 
Math, P. O. Belur, Howrah. © (2) ‘The Secy.; R. K: 
Mission, t, Mukherji Lane, Baghbazar, Calcutta: 

Contributions, however small, will be thankfally 
teceived and acknowledged. 

Saradananda, Secy.; R. 1. Mission: 


ARISE, AWAKE. 


RISE, awake! Steadfastly tread the 
path! Swerving uéither hete tor there 
surmount the dreams of life. Nor pain, nor 
pleasure can truly bind, when the soul, con- 
scious of the Self, has touched the borderlands 
of other things that life 
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Know there is that Bath which stirely 
leads to Treedom, which surely leads the souf 
through life and death unto the kndwledge of 
Its own true Self, For life is dnly one mood 
of Being and there are spheres beyond: the 
known, 


Vast is the drat, but the Soulis vaster 
atill, And there is ctertial freedom’ whet the 
soul has dropped the dreain, contented with 
its Self, not carfne how the dreart contitites, 
And this should be, for what are dreaurs ? 
The stuff whith thakes them is vanity. The 
Wweb of dreams is longhig and the warp and 
woof of dteains are pain atid self-delusign. 


Beyond the dreain is the Awaketied Self 
He needs not dreain. Lo, when He awakens, 
He shall concern Himself with what is not 
dreams, Lo, and behold when He is arisen 
the world shall toll into a vapour aid the 
Vapour passes into nothingness, And thet 
the glory of the Awakened One; to longer 
the Dreamtet; stall filltthe Vastnesses of Life 
and Life sliall have taken on proportiotts and 
extensions, inconceivable on the part of tan, 
The Awakened One shall liave passed be: 
yond the limited; The Unlimited He shalt 
have become, _ 

The iron fastnesses of life sliall be cliatped 
into 4 substatict lighter; indeed; than the welt 
of the spider; lightet than thought; lighter 
than what is natight. Life shall have be? 
conte less thah naught when the Awaketied 
One shall have explored the Depths of Him. 

Is there aught that the visioti of the suit 
dues tot inchide ? Eveti $0, and even in i 
gteater way; nothing escapes the vision of 
the Awakened One; for He has arisen from 
the sleep of life and entered the substauce- 
less; thought-léss, form-less realms. 

What can be predicated of the Awakened 
One? The mat of dteams eannot tnder- 
stand. The glorfes and the greatness of the 
Great pass beyond his keit; and the soul! of 
the Awakened One &scapés his vision: 


Unthinkably vast is the Spirit of the 
Awaketied One: No name has He; nor foriu: 
Bondage and freedom;—Hé has passed be 
yond theit meatiing, beyond their bondage: 


Aye; behold; there. sliall come tpotr hit 
who desires the Awakening; a Voite and # 
Presence which shall rouse hint from atl 
dreams, Add with the awakening there shall 
some @ great shattering of bonds; there shalt 
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arise the death of all the senstious sound 
and sensiious form. The regions where soul 
is embodied shall pass away from the thought 
and perception of him who awakens and 
there shall dawn upon him the Kestatic 
Glories of That which lies unspeakably be» 
yond, = 

“ Arise, awake and stop not till the goal is 
reached,” the ancient sages sang! Now is 
thy time, O dreamer, Heed the voice! Hark, 
heed now! Arise, O Soul, arise, awake! 


—l", A, 
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PRESENT HVILS AND ’MHEIR 
REMEDY. 
qj" is Indeed a matter of deep regret that the 
philosophy of lite has beeome a sealed 


» book to most ofus, Spiritualism and the 
true purpose of fife are now ont of the scope of 
our thought and care. We are so much over- 
saturated with the false doctrine." enjoyment is 
our destined end or way "that “the divinity that 
is already in man" seems to be repressed out of 
us. Our mad pursuits after self-interest, worldly 
fame and sense-enjoyment have created a puzzling 
maze for us, in the deep quagmire of which we 
are wallowing for ever, In our mad_ pursuits 
after the achievement of vain glorics and selfish 
ends we do not hesitate to elbow out our rivals 
and to bring them down even by having recourse 
to mean tickery and dishonesty, But “why all 
this toil for triumphs of an hour, when the cradle 
and the tomb, alas! are so near?” We are so 
much absorbed in our own affairs that the suffer- 
ings and wailings of our fellow brothers do not 
touch our hearts, they do not reach our ears. Our 
‘things’ and our ‘egoism’ have captivated our 
hearts and made us thoroughly ego-centric. Day 
and night we foolishly pursue after the attainment 
of a drop of unsubstantial and transient pleasure, 
but the deep perennial fountain of real happiness 
and deathless joy remains concealed from our 
views, We are dazed by the iHusive splendour of 
this world, full of tempting ebjects whose glamour 
has screened ont from us the Mine of all blessings. 
Our heart has been rendered so callous and the 
mind so much world-hardened that we fail 
to perceive His sweet smile in the blooming 
flowers, His watchful eyes behind. the effulgent 
stars, His beckoning hands behind the gentle 
breeze and His affectionate voice in the murmur- 
ing brook. Qur passions and the charming ex- 
ternal world baye such a strong hold on us that 
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the occasional gentle shocks coming from His 
hands are not suflicient for shaking them off, 


But why such a degeneration? If we ponder 
over the question for & moment, the answer is 
easy at our hand, It is because we have discarded 
the plain-living and high-thinking lives of our 
forefathers—it is because we are being nurtured 
in a different atmosphere. We have lost the high 
spiritual landmarks of older getierations and put 
our whole heart to materialism and its improves 
ment instead. The lofty spiritualism of our 
omniscient Rishis does no more attract our ate 
tention, it has been thrown into the background 
and ahe materialistic religion of the West has 
usurped its place We have Jost the substance 
for the shadow, It can be said with much truth 
that our young men are being crammed with a Souls 
less literature and a Godless Philosophy, ‘Their 
young brain js surcharged with dry ideas—-the 
heart realising nothing. 


Now the grave question of regeneration, of 
breaking off the fetters of illusion confronts us, 
This demands deep thinking on our part.. The 
most fnportant thing to observe in this respect is 
that we do not follow any ideal and have not the 
capacity to recognise iteveh when it is presented 
before our gaze. “Whehever there is decay of 
righteousness, O Bbsrata, and there is exaltation 
of unrighteousness, then I body Myself forth; ” 
so says Lord Sri Krishna in the Bhagavad-Gita. 
And true to His promise, a few years back, when 
the world was being swept away by materialism, 
He incarnated Himself in the person of Sri Rama- 
krishna whose illustrious and gifted disciple 
Swami Vivekananda carried the torch-light of true 
religion and sowed broadcast the noble teachings 
of his Guru over the whole world. But blind 
and enthralled as we are, we could not recognise 
them, Now, we must know that to proceed along 
the right tack, we should set up such ideals be» 
fore our mental vision and try to fashion our lives 
after them, 

Then we should leatn the secret of work. We 
are born again and again in this world according 
to the merit and “demerit of our past actions. No- 
body can abstain from action, but everyone should 
work disinterestedly and with the least attachment, 
and he should dig a grave for his ‘self’ and tel} 
itto be there. He mast. ever think that he’ is 
not the doer but an instrament in the doer’s 
hand—a chisel in the hand of a carpenter, and 
hence he must not be proud of his actions and 
yearn for the fruits thereof, but do his duty for 
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duty’s sake, bearing it in mind that “his business 
is with the action only, never with its fruits.” 

Another essential thing is the perusal of our 
religious books, replete with divine teachings and 
fo try to cultivate true Bhakti (devotional love ) 
in our hearts. Oh, could we love Him as our 
father, expose our hearts, however impure they may 
be, to Him and implore His merey for all our past 
sins! Alas! we do not know how kind our Father 
is, how ever ready to take us on THis lap. Sri 
Ramakrishna has said with great? assurance, “If 
you can move but one step towards Him, He 
will run ten steps tawards you.” How easy it is 
to win Him! 

To get rid of the worries and shackles of this 
world, we must have an adamantine faith in) His 
love and mercy, and should at Jeast twice a day 
meditate on Him with deep devotion and con- 
centration of mind, This will put a curb on our 
wandering and fickle mind, purify our heart and 
clean our sight, and then. the Divine Lord will 
be visible on the lotus-throne within, and we shall 
realise that “Land my Father are one ”—that “ [ 
am Brahman.” 

I want to make the suggestion that to guard 
against our future downfall, the rising generation 
should be taken adequate care of. Itis a pity that 
our Universities totally ignore the moral side of the 
students’ life. But the Future Hopes of our 
religion should know that theirs is the time to lay 
the foundation of future greatness and that it may 
not be the lot of all to obtain high University 
degrees, for which they care so much, but it lies 
in the power of everyone. to become a man of 
ideal character, They should remember that the 
noble qualities which constitute a truly virtuous 
life lie dormant within them, and they are only to. 
rouse them up and to manifest them; that the 
Divine Flame is ever burning in their hearts with 
its dazzling brilliance, and they are only to take off 
the screen to be flooded with its wonderful light. 

To bring about our final emancipation — our 
women should be properly taught and trained and 
should not remain steeped in ignorance and 
Superstition. We must change our angle of vision 
towards them. It is indeed. a great sin to look on 
them only as instruments for the satisfaction of 
our comforts, and to repress the genial current of 
theix soul. In our advance towards spiritual attain- 


THE TRIUMPH OF LOVE 


163 


ment we should take them alone with us; we 
require their holy inspiration and cannot do. with. 
out them, because they are the incarnations of 
“Shakti and all virtues are lavishly conferred on 
them as well. If wa neglect this resource, we loge 
a great deal in our endeavour after regeneration. 
So education, in its true sense, should be imparted 
to them also, 

Naw, remembering 
worldly power 


that the attainment of 
and glory, the enjoyment of the 
Senses and the gratification of desires are not 
the summum bonum of life, and knowing all 
men as fellow-pilgrims to the same Divine Temple, 
We must give up all cententions and march to- 
wards our goal hand in hand. Then, and then it 
is, that sin, crime, vice and everything that is 
foul will disappear from this world and it. will 
become a Paradise, and we shall live as so many 
children playing in the presence of their parent in 
his orchard, 
, Krsuas Cuanpra Nac. 
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THE TRIUMPH OF LOVE, 


“When we have run our passions’ heat, 
Love hither makes its own retreat.” 


Cc LM, indifferent to the world, and in meditative 
commingling with the Supreme Soul, sat 
Siva, the great benefactor of humanity in his silent 
retreat of Kailasa.. Siva, mad after his beloved 
Sati_was thus calm, the all-crushing wheel of 
nature had» destroyed the lovely Sati, the only 
nexus between the Mad Saint and the humanity, 

Years rolled on; but Siva sat on his tiger-skin 
under the spreading branches of the sacred 
Deodar, vaked and sublime ; no signs of his former 
sorrow were traceable upon his saintly face; a 
calmness surpassing death pervaded his whole 
feature, for he had gone far above life and death, 
and pleasure and pain in his ecstatic state of 
tranced absorption—life only pulsating in unisorm 
with the Primal Cause of the Universe. 

Time rolled on. Umi, the beautiful daughter 
of the Himalayas, resorted every morning and 
evening to the peaceful abode of the saint with 
full-blown flowers of all descriptions in her hands, 
and worshipped him with them, kissed his feet 
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and then departed. She had instingtively come to 
know that he was the Lord to adom the throne 
of her heart, and she poured her whole soul in 
ihe adoration of her Lord, washing bis feet 
with tears trickling down from hey blue, large 
gyes tke the Ganges washing the fet of the 
Tiimalayas, But Siva was beedless of her, heed- 
less of everything, for his eyes were closed ta the 
things of the outside world, 

But as time glided on, a deep ery of lamentation 
welled wp from the bosom of this entire world ; 
there were sufferings, plagues and postilence 
everywhere in the world, Who would cure them, 
now that the Great Redresser of buman evils wag 
Jost in deep meditation the total forge(fulness 
of the suftering humanity? — tntense pathos grew in 
volume and vibrated through the entire universe, 
until ascended the gates of Heaven. ‘Phe piteous 
note touched the respondent heart of Indra, the 
Yndian Jupiter, whe was immersed in. paradisal 
bliss in his palace of Amardyati, The heavenly 
King in a tice observed the mournful condition 
of the world ; bis face grew darker and darker as 
he pondered over the piteous state of the subjects 
of his sublunary region, 

But Indra suddenly emerged from his contem- 
plative mood and ordered Madana, the Indian 
Cupid, to go down to Kailasa and break the eestasy 
of the mighty saint Siva, The very idea of break- 
ing the cestasy of Siva was shocking to him, for 
be anticipated that the mere glance of his burning 
Yogaallamingd eyes would reduce him to ashes. 
The mighty God ef Love thus trembled for the 
first time; yet go he must, this was the command 
from the mighty King of heaven, 

‘The syn was sinking below the western horizon, 
casting its departing rays upon the peak of the 
Himalayas; a sweet, yermal breeze was blowing 
ever the peavelul abode of the great Hermit, Umi 
was seated there and worshipping her Lord as 
usual with sweetly-scented flowers and tears were. 
flowing copiously down her ruddy cheeks. 

At that opportune hour Madana, the mighty god 
ot Love stood tetrorstricken before the ‘presence 
el Siva with the mortal shaft in his hands. A 
yerrible day for Kama, a glorious day for humanity t 
Madana strung the bow and tembled as he let fly 
vhe arrow upon the saint. The world trembled — 
gembled the universe to its yery foundation, The 
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preat Yogi, so long dead to the world, emerged 
from bis degp Samadhi; the locks of his hair 
quivered ip rage Uped his head. He opened hig 
eyes with fire dartivg from them and the yexy 
moment KAma was all ashes on the ground, Buy 
behold the triumph of Love,—Umé was locked in 
the embrace of ber Beloved aud totally lost in an 
eestatic joy shining Vpon hey smiling face } 

There is thus bebind this sy~boel a deep woder- 
current of spiritual significance. The moment 
Kama, the impersonation of passioanate love, wag 
burnt to ashes, Siva fell in love with Umd. It is 
the wiymph of Love spititual oyer the so-called 
passionate loveof the bigher Self ever the lower, 
Siva, the perfect Yogi, killed the passionate 
love and there began the reign of spiritual Loye— 
a love genuine, selfless and pure, 

It is 4 great lesson for humanity to learn in this 
world of ours, First destroy the fiend of passionate. 
love and then drink deep the nectar of spiritual 
Love, which transcending all limitations embraces, 
the whole universe in its hold, 

AtuL Cianpra Guosuar, 


REPORTS. 

Ramkrishna Mission Branch Centre, Dacca. 

The Twentieth Annual Report of the Ramkrishna, 
Mission Branch Cente, Dagea, has been received, 
for review. ‘This Ramkrishna Mission, Branch 
Centre, located in the biggest city of East Bengal, 
with its sister institution—the Ramkrishna Math, 
was established in the year 1899 with the object of 
worshipping God through man and has, since. 
then, held up before the country the beacon-light 
of spiritual ideal for the solution of the complex, 
problems of the land. From the beginning till, 
the opening of the Seva department in 1998, it 
had had only Missionary activities. But with the. 
Progress of time the workers of the Mission sttuck, 
out three distinct lines of activity, viz, Missionary, 
Educational and Charitable. In March, 1916, it 
was formally recognised and affiliated as a Branch, 
Centre of the Ramkrishna Mission by the Govyern- 
ing Body at Belur and on the 29th May of the, 
same year the Mission was removed to, its present 
permanent abode from the hall of the late’ Baby, 
Mohini Mohan Das’s residence. : 
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I, ‘The spirit of Missionary work undertaken 
by the Mission is to preach the dniyersal Vedantic 
truths and ta explain them on the basis of har- 
many of all religions as realised by Sri Rama- 
krishna Deva and Swami Vivekananda. The weekly 
sittings for such purposes aye held every Saturday 
evening in the place of its origin and are Open to 
all seekers of" religion—sacred songs, hymns, 
readings from holy books and occasional dis- 
conrses ay religious spbjegts forming the | pro- 
gramme, As jy the previous year, the Gita 
class was held usally in Tyesday and Tharsday 
evenings. Sunday meetings were alsa held to 
facilitate the moral and intellectual culture alang 
with the spiritual, 

II. With regard ta the Educational aspect af 
the work, the Mission has wudertaken to actualize 
the ideal of education set yp by Swami Vivekas 
nanda. before the gountry, and to give effect to 
this poble jdeq and to bring within the pale of 
enlightenment all those who Are too poor to pay 
for their education, the Sri Ramakrishna Free 
School has beep started, which had, in the year 
under review, the lower six classes of the High 
School standard. 53 students were newly admit- 
ted, of whom 47 were Hindus aud 6 Mahommedans, 
Lessons on yarious sybjects were given through 
the medium of the Veynacylar—English being the 
secondary language. ‘There is also q fairly equip- 
ped library containing mostly religious books, 
though books of géneral interest are not wanting. 
Monthly stipends were awarded to 10 deserving 
students during the year. 

III. (i) Besidgg the abave two lines of work, 
the Mission has since its ingeption been worship- 
ping the Lord by serving the poor, the miserable 
and the destitute; and for a better working oyt of 
this high-sopled zeal, an Indaor Hospital was started 
in August, 1916. During the year under review 
34 cases were attended; four of the patients died 
and the dead bodies were duly cremated or buried 
by the Mission. 

(ii) The total number of patients treated in 
the Outdoor Charitable Dispensary during the 
year was 1780. House-to-house relief was also 
rendered to 63 patients and for the relief of the Aged, 
the Inyalid and the Destitute monttily doles of rice 
collected as Mushtibhiksha were given to 37 helpless 
~ families in the town and to 11 outside the town, 
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(iii) Another feature of the work developed 
during the months of March and April lant, when 
stall-pox epidemic raged viculeutly ta the town, 
The workers of the Mission attended the belplens 
Sufferers in’ their texpective hoses to the setal 
disregard df personal safety and combos. ‘Fhe 
number of such cases atlended was 984, only Iwo, 
of the patients succumbed and the rest were eared, 

Civ) During the Ashtami-snan and the Janma- 
shtami days the charge of the District Board Camp, 
Hospital for general and cottagioys diseases was 
handed over to the workers who acquitted theme 
selves credijably. 

(v) But the last, though not the least, feat of, 
work done by the Mission was the Relies work 
during the recent calamitous cyclone which 
wrovght a fearful havac in East Bengal by rendering 
the people homeless bf thousands and by destroy= 
ing lives without number. The workers of the 
Mission threw themselves heavt and. soul to the 
work of helping the sufferers with money, clothes 
and food etc. and Went in different batches ta 
places wuder devastation: 

(a) In the Dacea town the workers found out 
345 deserving persons who were paid Rs 3 to Rs, 
10 per head far the reconstruction of their huts, 
Rs 1828-0-0 was distributed in all, 

(b) At Lohajung which presented the most 
horrible scene of death and desolation after the 
cyclone, the Mission sent a party of 5 workers ta 
carry the much-needed succour to the sufferers. 
The party worked there for 5 days and was relieved 
by a fresh batch of workers who tied their level best 
to alleviate the distress of the suffering population 
with money, rice and cloths etc, Besides these 
the Mission undertook also the relief-work in 7 
unions under Thana Srinagar yee they worked 
with every success, 

The following abstract cash account will further 
show the scope of the Mission’s undertakings 
and the heavy expenditure j inv olveds in their success- 
ful carrying out. 


Receipts — Rs. As. P. 
1. For Buildings 5a TANS OU rapa 

z.  ,, Missionary work RAS TIO IO SX 

3. » Educational work ks Fo, 

4. .,, Charitable work hen SOA ER. UG 

x General purposes eae op may 9 


Total... 
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PExpenditire Ra, 
1, bor Unildings ex : 
a Missionary work ay Le arosy 
» Edueational work we OSS ese. 
« Charitable work inelud- 

ing, besides medicine and diet 

for pallets ete fi) amine 

Relef work, (i) Inttiengs Re- 

Niet work, Gi) Jantyashiumi and 

Langalbanda and smallpox 

Relief wark and tiv) Cyclone 

Relief work 18 

«For General purposes 


As. P. 
WY iw 4 
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954 14 3 
1408 1 9 
Total... 3266 


a7h2—-3—9 
3260-0 3 


Re, rsoy- 3 Balance in hand, 

Need we ayore dilate on the usefulness of such 
an Tustiiution whieh with its selfless devotees and 
workers cames forward in moments of dire dis 
tress to miligqate tho sufferings of the helpless 
millions and stands forth to-day as a great embodi- 
ment of bape for the futdve regeneration of the 
country through its silent spiyiinal activities ? 

With the expansion of the scope of work and 
the accesston of fresh responsibilities the ques- 
tion of finance has become so pressing that it 
stands at present in sare need of ungradging help 
from the public, Even the ground acquired: for 
the Institution being insufficient, a new plot of 
Jand contiguous ta the east of the Mission ground 
Ought ta be secured immediately and a tank for 
the use of the Missian should be commenced at 
once, The Free School should have a separate 
compound trom that of the Hospital, for outdoor 
games of the students and their training in agri- 
culture, ‘The approximate cost would amount ta 
at Teast Rs. 15000 and to give effect to this a fund 
has been started to which the sum of Rs. roo has 
already been contéibuted and another Rs. 1000 
promised. But still a large amount is necessary 
to bring these to a successful finish. Mr. F. Hy 
Lindsay 1. C. S., Additional Magistrate of Dacca, 
who presided over its Annual General Meeting 
en the occasion of the birthday anniversary 
of Sri Ramakrishna Paramahamsa Deva on the 2nd 
Feb. 1920, recorded his high sense of apprecia- 
tion of the many-sided philanthropic activities of 
the Mission and recommended that it might, 
besides these, further be interested in maternity 
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and child wellare. We are confident that the 
Mission will be equal toall jis heavy responsibilities 
if only pecuniary help the sinews of such noble 
undertakings—pours forth from the noble-souled 
public whose “hearts beat with each throb, of all 
the hearts that ache, known and unknown.” 

The Mission gratefully acknowledges the receipy 
of all donations and subscriptions and. conveys: its 
cordial thanks to such donors and to alb sympa. 
thisers and supporters of the work for the up- 
keep of the Institution and advancement of its 
interests by thelr kind encouragement and be- 
Any contribution, however small, wilb 
be thankfully, received by the Secretary, 
Ramkrishna Mission Branch Centre, Dacca. 


nevolence, 


the: 


R. K. Mission Sevashrama, Kankhal. 

We have received the following reports of the: 
Ramkrishna Mission Sevashrama, Kankbal, for the 
months of April and May, 4920, 

Bor April — : 

Indoor patients;—There were 3 old cases, andi 
S newly admitted; 8 discharged and 3 ane still 
under troatment. 

Outdoor patients —There were 308 cases of 
which 1239 were new and 1842 repeated numbers. 

Last month's balance aw Rs. 


43827 10 6 
Total receipts aie, 


+ 1621 5) XO 
13989. 15 6 
» 644 6 g 


42345 8 9 


Total ... Rs, 
Total Expenditure... 


Balance 


For May — 

Indoor patients :—xThere were 3 old: cases, and 
23 newly admitted; “12 discharged cured, 2 died 
and 2 are still under treatment. 

Outdoor patients:—There were 
which 4584 were new and 2186 
numbers, 


3770 cases of 
their repeated 


Last month's balance we RE 42345 8 9, 
Total receipss ss» 366 13, 0 
Fotal. 5, 12712 5 a 

Total Expenses aye aw ALORS HO 5 


Balance... ,, 11547 15 9 

Out of the above expenses of the two months 

the sum of Rs. 2229-6-3 is taken from the 
Building Fund. : 


We beg to. announce that the work of construc. 


920 


ton bf four Wards for the poor Narayanas who 
have none to look after them {jy thelr afflictions 
and. sufferings, is in progress, though the cost of 
materials and Jabour has gone abnormally high 
at present, for the claiis of the poor and helpless 
sick can by no meats be heglected. Another 
crying heed of the Sevashrama is an up-to-date 
Outdoor Dispensary consisting of six rooms, of 
which § rooms will cost Rs, 1250 each and the 
cost of the remaining operation room js estimated 
at Rs, 3000. 

The utility of such a dispensary will better be 
{fmagined from the fact that the Sevashrama treated 
more than fifteen thousand sick people with 
medicines gratis during the last year, As the 
number of sutfering Narayanas has ever been 
increasing owing to the chronic poverty, famines 
and epidemics in the country, timely help and the 
service of the distressed have become a vital 
necessity which requires the construction of an 
Outdoor Dispensary without the” least possible 
delay, 

NoW a great difficulty is experienced in this 
Matter owing to the insufficiency of funds and if 
pecuniary help be not forthcoming, the construc. 
tion of this dispensary will consequently be delayed 
to the great buffering of the distressed and help- 
We therefore hope that some kind- 
hearted gentlemen or ladies desirous of perpetua- 
ting the memory of their dear will 
come forward with an offer for the construction 
of one or more rooms of the dispensary. We 
have good grounds to believe that this appeal for 
funds will not fail to have a ready response from 
the generous public, when the purpose and the 
serviceableness of the dispensary are taken to 
consideration. \ 

Contributions may be sent to— 

Swami Kalyanananda, 
Secy., Ramkrishna Mission Seyashrama, 
Kankhal, Saharanpur, U.P. 


— 


less people. 


relatives 


Report of the Shyamala Tal Charitable 
Dispensary from 1915-1919, 


We have received the following Report of the 
Shyamala Tal Charitable dispensary for five years 
and have great pleasure to record the immense 
serviceableness of this dispensary in the hills, where 
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ho stich help would be forthcoming from any 
heighbourtng quartets to look to the interests of the 
suffering population in moments of thei due 
Mistress antl epidemics. We give below an abstract 
Of the total number of cases treated and also the 
names of the subscribers and donors towards the 
upkeep of the Dispensary from 1yt5-tg. 


Number of patients treated ; 


By Allopathic treatment tog 
» Homieopathic — ,, 520 
* Total 212y 
Receipts 
Mother ave oon RSL, VSO 
Self one ees 5 15 40 


Local contributions ove fe SOO 
Mr. Jadupati Chatterjee... 45-4200 
Gifts by Di. Kanickchandra 
Bose M. 3. of Calcutta: of 4 
boxes of medicines worth 

Gitt.of Messrs, Batto Kristo 
Paul of Calcutta, of 1 box of 
Allopathic medicines: and 1 


ji, 48 OG 


packet of — Lomeeopathic 
medicines worth Pe eer sor loft 45) 
Total receipts ,, 209 4 6 


Total expenses ,, 188 6 0 


Balance in hand ,, 20 14 6 
Disbursements;— * 


Allopathic medicines bought Rs. 117 16 


fo) 

Homeopathic medicines ,, — ,, 38 11 oO 
Medical books Pet he 215 0 
Invalid foods ee moo z 9 6 
Ry. freight, coolie hire, packing etc. 26 8. 6 
Total expenditure Rs. 188 6 o 


All contributions, howeverssmall, will be thank- 
fully accepted by Swami Virajananda, The Viveka- 
nanda Ashrama, Shyamala ‘Tal, Tanakpur P. O., 
Via-Pilibhit, U. P. 


NEWS AND NOTES. 
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We inform the public with profound regret of 
the sudden death of Babu Ramakrishna Bose, the 
son ofthe late Babu Balaram Bose, the great 
devotee of. Sri Sri Ramakrishna- Deva, from an 
attack of peritonitis on the 14th May last, in his 
house at Baghbazar, leaving behind his family 
and a large circle of friends and admirers to 
mourn his loss. Noble humility, a candid and 
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mveet disposition and deep devotion to Ged, wete 
harmoniously bleuded In his character, inspite 
of his being a xnecessor of a large estate, He 
wak one of the great pattons and supporters of the 
Rambrishow Order and bis broadminded  pener- 
oddity and wnstinted charity deserve special mene 
tion, We deeply regret the loss of such a sweet 
personality and pray (0 the Lord for administering 
peace and solace to the bereaved family, 

Swat Paramananda delivered a lecture in’ a 
public ball every Sunday morming at Los Angeles 
alter 
closing his season at Boston on the 25th April, The 


during the seven weeks he spent there 
attendance was excellent and every effort was made 
to keep the Swami longer, 


Try record of work at the Vedanta Centre of 
Rovton during the month of April showed a sub- 


Slaptial Inetease in attendance at the services and 
classes, ‘The Good Friday service was felt to 
he especially impressive, Following a short 


instruction there was a scties of meditations on the 
deeper lessons of the crucifixion, the 
being filled with music, 


tervals 


Tur report of the Ramkrishna Mission Chati- 
fable Dispensary at Bhubaneswar (Dt, Puri) for May, 
1920, shows an increased record of usefulness in the 
relief of the distressed and diseased people of the 
Jocality, The total nember of cases treated 
was 2305, of which 781 were new and 1512, their 
yepeated numbers, . The Secretary of the Dis- 
petisary begs to acknowledge with thanks the sum 
ot Ra, ro from Mr, M. P.M. Pillai, Kyaiklat, as 
donation to the Dispensary. 


Dr. Inge chose as his subject “The Idea 
of Progress,” and his lecture, which was at once 
full of matter for reflection and of brilliant epigram, 
was a direct challenge to the popular belief in 
progress “not asa task for humanity but as a law 
of natute.” “The Dean pointed out that the idea 
Was, tm feet, a growth of the last hundred and 
Hilty vears, and he contrasted it with the belief held 
in antiquity in an ideal age in the past, though 
some Rotman thinkers had beliéved in progressive 
improvement, and it was to Lucretius that we owed 
the word “progress” itself. ‘he deepest thought 
in antiquity was that “progress and retrogression 
are only the incoming and outgoing tide in an 
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tinchanging sea.” In the Middle Ages thete was 
litle talk Of progress, and the Church never en- 
couraged the Belief that the world is — steadily 
Improving. It was only inthe 18th centuty that 
Western Earope began to dream of at millerihiunt 
ushered in by Reason, and the tytli century re- 
garded progress as “that kind of improvement 
which can be measured by statistics.” 


Dr. Inge proceeded to show how the idea of 
ptogress had invaded science, history, philosophy; 
and religion, Herbert Spencer had allied it 
strangely with Darwinism, though in fact science 
afforded no countenance to such a view, and 
Hasley had promised that it was in direct opposi- 
tion to the process of evolution, Astronomy denies 
any notion of continued progtess in the cosmic 
sy stem as awhole, Our planet must come [to ar 
end, and the life of the human race “is a briet 
episode even In the brief life of a planet,” nor is it 
more than an assttmption that the domination of 
the earth by man is a desirable thing, 


The historian “is a natural snob,” and intro- 
dueing the notion of progress into political science 
has evolved the theory that “whatis coming must 
be tight.” In ‘philosophy “the superstition of 
progress’ has had a profound influence on such 
different schools as those of Hegeland Comte, In 
the sphere of religion “the superstition has dis- 
torted Christianity almost beyond recognition,” 
and only the Roman Church has withstood it, 


If the idea were tested more closely, if would be 
seen that, physically the race has made no pro 
gress for thousands of years, that mentally it could 
not. be claimed that we are the equals of the 
Athenians or superior to the Romans, and, 
though moralsimprovement is difficult to gauge, 
the evidence of the war would seem to show that 
we are not more humane or jast, or less brutal 
than the ancients. ‘he accumulated experience 
of mankind is of great value, but “does not con- 
stitute real progress in haman nature itself.” 


But if there is no progress in the macrocosm, there 
may be “aninfinite number of finite purposes '” 
working towards its perfection, and such @ belief 
is not inconsistent with a theory of cosmic cycles. 
“The distinguishing characteristic of mankind is 
Hope.” Hope was most commonly dismissed in 
antiquity as a fraud, but Christianity has exalted it 
toa virtue, It has assumed many forms, especially 
in eschatological visions, but itis “a solid fact.” 
Our aim is the apprehension of the ideal, and “to 
five in the knowledge and enjoyment of the 
absolute values, ‘ruth, Goodness, and Beauty.’” 
Thus, for individuals, “the path of progress is al- 
ways open,” and for the race “it is safe to predict 
that we shall go on hoping.” — The Independent. 
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thy mastRR.—A comprehensive lecttire RS, AS. B. (Part I) 
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The Master as I Saw Him. Price Rs: 2-8, 
THe Civic and National Ideals, Prite Re, 1. 
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SWAMI ABHEDANANDA 


EXCELLENT GET-UP 


DIVINE HERITAGE OF MAN (Cloth) Rs. 3 00 
PHILOSOPHY OF WORK, Paper ie rOLO: 
GREAT SAVIOURS OF THE worD, Vol. I, 

Cloth Gilt letters ae Spree ce heata) 
HUMAN AFFECTION AND DIVINE LovE, Cloth 1 8 o 
Reiycarnation, 2nd Edn, Cloth gilt. 2°60 =O 
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SPIRITUAL UNFOLDMENT, Paper Re 1/6,Cloth 1 12.0 
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At Five annas and six pies each, —- 


(1) GosMiIo EVOLUTION AND ITs PONPOSR, (2) THE 
PUILOSOPNY OF GOOD AND KvIL. (3) THE word AND 
THE CROBB IN ANCIENTINDIA, (5) DIVINE COMMUNION: 
(6) WHO 18 THE SAVIOUR OF soULS, (7) WOMAN'S 
PLACE IN HINDU RELIGION, (8) ONRISTIAN SCINNOE 
AND VEDANTA, (10) SPNUTUALISM AND VRDANTA. 
(11) WAY TO THE BLESSED LIFE. (12) scimnriria 
BASI8 OF RELIGION, (13) MOTHERNOOD OF GoD. (14) 
RELIGION OF THE Hinpus. (15) RELATION oF soUL 
TOGOD. (16) WHY A HINDU ACCEVTS CHRIST AND 
REJECTS CHURCHIANITY. (17) DOIs TI SOUL EXISz 
AVTER DEATH, (18) UNITY AND HARMONY, 

Postage Extra. Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


VAIRAGYA-SATAKAM 


: OR 
The Hundred Verses on Renunciation 
By BuartriHart. 
( TEXT, TRANSLATION AND NOTES ) 


The compositions of Bhartrihari, whose perso- 
nality is an inspiration ‘in. Indian tradition, shine like 
gems in Sanskrit literature. Specially, these 
verses help wonderfully to stimulate a sense. of 
life’s vanities, and thereby to live or work free from 
worldly entanglements. The English translation 
offered to the reading public will be found very 
helpful in following the original text. 

Price As. 8. (Foreign: 1 Shilling, or 25 cents ). 
For Subscribers of P. B.—As. 6. f 
Apply to the Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. > 
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Just Out! 
EPISTLES 
Or 
SWAMI VIVEKANANDA. 


Second Series. 
Crown Size, Good get-up. 


Just Out! 


Second Edn, 
With a portrait of Swamiji. 
Price 12 as. To Subscribers of P. B. 10 as. 
Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calgutta, 
pacer erence neem 


Sister Nivedita’'s 


The 
Web of Indian Life 


(New Edition) " 
With an introduction by 


Sir Ranmprayati. TAcors. 
Get-up mach improved. 


Price Rs. 2-10-0. 


Apply to the Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 
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Rs. -2=12-0 ,, 
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Rates for cover pages or special positions 
quoted on application. 


_Prabuddha Bharata having a very 
wide circulation in almost all the 
countries of the world is the best 
medium for advertisement. 


Manager, P. B. 
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BHAGAVAD-GITA. 


By Swami Swarnpananda, 
Sanskrit Text, English Translation, 
Word-for-word Rendering and 
Notes, 

Second Edition. Improved get-up. 

A Cloth-Bound. 
Price Rupees Two and Annas Hight, 


To Subscribers of P. BO Rs. 2, 
THE MANAGER, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


Words of the Master. 
Turn Enirion. 
(Selected precepts of Sri Ramakrishna ) 
Compiled by His Holiness * 
Tue SWAMI BRAUMANANDA, 
Price 6 Annas, 


Pocket Size. Bound in board, Pp, 173. 
The Master as I Saw 


Him. 
: BY SISTER NIVEDITA, 
Being glimpses of the Life of Swami 
Vivekananda. 
Second Edition. Cloth. Price Ks. 
To be had of the Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 
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SWAMI VIVEK ANANDA’S 
RAJA-YOGA. 


( New Epirion, GET-up MUCH IMPROVED ) 


. Dealing with the science of Yoga as practised 


in India,—its principles, methods and results,— 
with a translation and elucidation of the Yoga 
aphorisms of Patanjali. Pp. 187, demy 8vo, 
price Re. 1-4 as.; for subscribers of the 
Prabuddha Bharata Re, 1 only. 
Apply to Manager, 
Adyaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 
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How is Your Child Getting on in School? 


Just as every patient is anxious for the meatal improvement of his offspring, so he 
is also naturally desirous of having children healthy, without any pAysica? deformity, 


whatsoever in them. 


Bat how few of the ‘parents do, actually realise the importance of 
bodily perfection? Wealthy and perfect limbs are the bare necessities 
of life and not items of luxury, Therefore, anything that will im: 
prove the condition of the deformed beings, must be welcomed by all 
ofus. Ef your child is suffering from any deformity, we would then 
advise you to consult your medical man before bringing to, our. 
INSTITUTION with a view to get the farther nefarious growth of 
the complaint arrested, 


If you want to, sce how hundreds of cases are attended to, 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as to, 
the real kind of humanitarian work we are doing with the aid 
of the most scientific and up-to-date appliances got down every, 
month from foreign countyies, 


We treat oumeroys gases daily both mechanically and by electricity. 
- J also different kinds of modified apparatus such as supporters ives 

are made use of. ; 
Our qualified specialist will be pleased to give his advice on every case of 
Deformity, X-Ray photography can also be availed of in cases requiring 


accurate and scientific diagnosts, 


EXTRACT FROM THE SEVENTH ANNUAL REPORT, 
OF THE SEVA SADAN SOCIETY: 


We take this opportunity of tendering our earnest thanks to. Messrs. 
N. POWELL & CO, for free treatment, over a period of more than 
eight months, of two young girls about four years old, who had. been, : 
rickets since their admission in the Home three years ago form the. famine- 
stricken districts of Kathiawad. These girls who could hardly formerly 
: crawl on the ground and were a source of great anxiety ie Gente, 
we are glad to say, quite able to walk about without the least difficulty, thanks to the 
marvellous cure effected by these gentlemen, A an eee 

Appness :—The Zander Orthopedic & Medica-Electric Institute, 
(incorporated with N. POWELL & CO. ), Bombay No. 4, 


" : Itken ordering please mention Prabuddha Bhayaia, oe ees 
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THE VEDANTA KESARLI 


A high class Religious and Philosophical 
Monthly devoted to the Sanalay Dharma, 


Size Roygl Octayo, 32 pp. Get-up decent. Annual 


‘Inland Subscription—Rs, 2-8 (inclusive of Postage), 


Foreign $1.25 or 5S, payanre in apyansci, 


Published by the Ramkrishna Mission, 
Mylapore, Madras. 

The central theme of the Magazine is the 
lofty ideal of India’s spiritual civilisation, which 
consists in Renunciation and Service. ‘The paper 
reflects the Vedantic Sadhayja of the Ramkrishna 

lission, Four pages of each: issue are devoted 
entirely to the Upanishads. The ariginal Manrpams 
are given in Devanagari characters, with word for 
word paraphrase, a running translation, and copious 
fotes, in English, 


The year commences from May. 
Please apply to the Manager, 
\ THE VEDANTA KESARI, 


Tur Rasxrisuva Mission, Mylapore, Madras. 
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The Vaishnavite Reformers of India, 
CRITICAL SKETCHES OF 
THEIR LIVES AND WRITINGS 
By T. Rajagopala Chariar, M. A., B. L. 
Contents :—Nathamuni; Pundarikaksha, Yamuna- 
charya; Sri Ramanujacharva; Sri Vedanta 
Desika ; Manavala Mahamuni ; and Chaitanya. 
‘These are a Serigs of Seyen Essays on the Lives 
and Writings of the principal religious reformers of 
the Vaishnavite or Visishtadwaita School of India. 
The treatment in critical aud historical ; but special 
promineuce has also been given to the literary side 
of this School's activity. A clear account of ‘the 
growth of Vaishnavaism is intended to be conyeyed 
by these lives of Eminent Reformers, and reference 
has throughout been made to the development of 
doctrines. A special chapter is devoted to the 
exposition of the Visishtadvaita philosophy accord- 
ing to Ramanuja. The growth of Vaishnavaism in 
Northern India is briefly dealt with in the last 
Essay, that on Sri Chaitanya, wherein that great 
aint’s career js also fully described. 
“Re. 4. Lo Sudscribers of Indian Review, As, 12. 
Ten Tamil Saints. 
By Mr. M. S. Purnatiyeam Privat. 
Contents :—Jnana Sambandar ; Manickavachakar; 
Appar; Sundarar; Kannappa; Karaikal; Ammai; 
Thiryvalluvar; Meykanda; Thayumanayar; and 
Pattinaththar. - : : 
“Price As. 12. To Subscribers of “TI. R.” As. 8. 


G. A, Natesan & Co,, Madras, 


ADVERTISEMENTS 


va 
Swami Vivekananda's 
The East and the West. 
Pp. 96. 45, 10. ‘T’o the Subscribers of P. B. an. 3. 
Rarma-Woga, 
Pp, 94, 08. 12, ‘Vo the Subscribers of P, B. an 10. 
Apply to the Manager, 
Advaita Aghrama Publication Dept. 


28 College Street Marker, Cateutta. 
enn nt ene ossneenne soreenehnh ee 


PURE HIMALAYAN TEA, 


Ménufactured on the Wayavati Plantation, 
Ist. Quality, 1 Ib, PAcKETs. 14 As, each. 
2nd, Quality, Do. .; 12 As. each 
Finest Dust, Do. 4 10 As. each, 
By V.P. Post including packing and postage 
Re, 1/3., Re, 1/z and 15 As. respectively, 


. 


Apply to Manager, P. B. 
P.O. Mayayati, Via Champawat, 
Dt. Almora, 


The Puture life. 


A NeW Booxrer py 
SWAMI YOGESWARANANDA, 
(Au M, A, of Calcutta university) 
Cr. 16. mo, Pp, 124, Price 7 as, cloth 12 as, 
Foreign, ts. 6d, or 35 cents. 
By the same Author 
Whispers of the Sou! and other Discourses. 
Cr. 8vo. 202 Pp, Re, 1. Foreign, 3s, or 50 cents, 
Towards Light. 
Cy.-8vo, 271 pp, Re. 1. Foreign 3s. or 50 cents. 
’ Postage Extra, a 
Please write to:— 
B. P. Nunjappa Curtry, 
Sri Ramakrishna Math, Ulsoor, Bangalore, 


Ambar Agar Bathis. 
( INCENSE-STICKs ) ‘ 
Excellent Odour. 
Prices: toa seer of 24 rupees weight. 
Class Nos. 16 32 48 64 80 
Price Rs. a/- 2f- 3/- gfe sf, 
Our well known Soar Nut Pownrrs. (Seekai)} 


6 
qn 


Pure. 3b Packet 2 annas. 
Scented }Jb ,, 33 as. 
Remoyes grease-and oily surface, 

Apply to 


J. Bhima Rao. Proprietor. 
Stwadeshi Perfumery Works, 
Bangalore City. 


vill 


PHOTOGRAPHS 


Sri Ramakeishna 
a, (a) In Samadhi, standing posture, Cabinet 10 as; 
Tromide Re 1, each (b) Sitting posture, Cabinet 
yo a6; Bromide Re reach; the same, ecard size 
6 as: Vyomide 10 as, each (©) Miniature photo for 
lockets, s anna; Bromide 1 anna 6 pies each, 


(d) Standing posture, immersed in deep Samadhi, 

survounded by Brahmo admirers, 5” x 47...6 as, 
Bromide ro as(e) Sri Ramakrishna’s Altar at the 
Belur Math 5” x 4”, Gas, Bromide ro as, each. (f) 
The Dakshineshvar Temple Garden, Cabinet ro as, 
Bromide Ne. reach, (4) The Panchayati Grove, 
Catinet ro an, Bromide Re. 1 cach, 
Swami Vivekananda (c¢) Standing posture, 
Mths figure with turban on, with clearest: expres- 
sion, (d) Bust with turban, @ new picture, 
(3) Chicazo Bust with Turban, (4) Shaven 
head, Yoga posture, Aken in 1892. (5) Ditto, as the 
teacher, taken in Modras, (6) Meditation posture, 
deeply absorbed, with turban and long robe on, a 
beautiful picture, taken in| Nngland, 
posture, with turban, tuken in Colombo, (8) 27 
different postures of Swami Vivekananda in) min- 
iature forms, exch cabinet size photo containing 
9 postures, divided in 3 groups, (a) Indian, (b) 
Frglish, and (c) American, (9) Chicago picture in 
a lecturing posture, (9) (a) Full: figure, standing 
posture, Wandering Monk, with staff in hand, 

No, 2, (a), or (b), or(c), or (d) or 3, or 4, or5, or 
6, or 7, or 8 (@), or (b), or (©), or 9, or (9) (a) 
Cabinet size, 10 a8, Bromide Re, 1 each, 


Swall-size Photos in different postures of Swami 
Vivekananda a as, each, 

Please quote the No. wanted in your order. 
Postage and packing extra in each case. & 
Apply to Manager, 

Advaita Ashvama Publication Dept. 
28 College Street Market, Calcutta, 


Sri Ramakrishna 


The fulfilment of 
Hinduism. 
BY 
Dr. RaDHNA KUMUD MUKHERJEE, P. B.S. 
PRICE As, 6, 


Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


ADVERTISEMENTS 


(7) Sitting | 


Jury 1920 


ee ee ee ee 


A GENEROUS OFFER. 


Through the kindness of an esteemed friend 
we are in a position to continue siving the 
Prabuddha Bharata to Free Libraries & 
Reading Rooms and to poor students at 
Re. 1-8 for the year 1920, 

Apply for the Offer to— 
The Manager, P, B 


eye ERS Se se ee 


Sett Chowdhary’s 


MACHINE-MADE 


Blue-Black Ink Tablets. 


Easily soluble and does not fade, One tablet 
makes an ounce of brilliant ink. Try once 
| and see that it is the best ink in‘the market, 
144 Tablets in a fancy tin box. 
Price Re, 1 only. 
Wanted agents everywhere, write for 


Jree sample packets 
Sett Chowdhary 


Picture dealer, Ink manufacturer, Stationer, 


) and order supplier, Send half-anna stamp 


for pictorial catalogue for pictures, 


8 Cross Street, Calcutta. 


A 


Vunana~V oga. 


| 


BY SWAMI VIVEKANANDA. 


A series of the most inspired Vedanta 
lectures, 21 in number, delivered by the 
Swamiji in the West. 


Price Re, 1-6 annas. 
To Subscribers of P. B. Re. 1-2 


Apply to Manager, 


p Advaita Ashrama Publication Dept. ' 


28 College Street Market, Calcutta, 


Jury 1920 
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IMPORTANT WORKS 


The Seven Upanishads. 


{ Isha, Kena, Prashna, Mundaka, Mandukya, 
Taittiriya and Aitareya. ] 

Sanskrit text with English translation, Of 
these, the translation of Isha, Kena aud 
Mundaka is by Aurobindo Ghose, 

Price Re, 1-8 By V. P,P. Re. 113. 


Works by Tilak. 


(1) otateze, By Pt. Bal Gangidhar Tilak 3. a, | 
un. b. Hindi edition, fest aaa o. ATTA aT 

qtg Rs. 3. By V. P,P. Rs, 3-8. 

{2] afareea Marathi edition Rs. 3. 
[3] wtarezeq Gujrati edition, Rs. 3. 
Rs, 3-8. 


By V.P.P. 


| 
i 
IN ENGLISH, | 
{ 4] Orion or Researches into the Antiquity of 
the Vedas. By Mr Bo G. Tilak, Rs, 2-8. By 
Vis itedtss s= 19: 
The Lhilosophy of Action of Lok. B. G. Tilak’s 
Gitarahasya, By VY. Mangalvedkar, Rs. 2. By 
V.P. P. Rs. 2-4, 


Popular Edition of the 
Works of Shri Sankaracharya, 


In Original Sanskrit. 
Printed on glazed paper and bound in cloth, 
Vol. I. «» Rs, 2-0 


et 


tiaras Gitabhashyam 
earmiaqatcad Upanishadbhashya i.e. the 
principal ten Upanishads with Shankara’s 
Commentary .-» Ks. 8-0 
» Ul, agmaareaa Brahmasutrabhashya ,, 3-0 
i Postage Extra. 


Gratis / Gratis ! 


: THE 
Katha Upanishad. 
SANSKRIT TEXT 
WITH ENGLISH TRANSLATION BY 
AUROBINDO GHOSE. 
will be sent gratis to all ou receipt of 114 
anna for postage, 
IP None can get more than one copy. 
Ashtekar & Co., Poona City, 
. a Fe 


» 
. 


Religion of Love, By Swami Viveka- 
nanda rey vee 
Stray Thoughts on the Literature and Reli 
gion of Indla. By Swat Sardananda 
Pp. 230. Cloth, Re, 1a. Paper, 
Soul of Man, by Swami Ramakrishna. 


Oo 19 


ro eee: | 


nanda, afi ins te og 
Sti Ramakrishna and Hix Mission, by Do. 0 5 0 
Path to Perfection by Wo, 2 0 40 
Dharma Sara (Hindi). By Rai Bahadur 
Lala Baijnath, B.A, it « © £0 
The Proceedings of the Conven-. 
tion of Religions in India, 'o9 
Parts 1 & LI, “a re 8 9 
To Subscribers of P, B. Bro tat >>, 
Hindu System of Moral Science. By 
Kishori Lal Sarkar, mM. a., B, L. Cloth 
Rs. 2. Paper Re. 1-8, “Vo Subscribers 
of P, B. Cloth, Re.1-8as. Paper... 1 40 
Lhe Mystery of God and the Oniverse, By 
Mr. Prabhu Lal Bs sg0 ONIN, 
Worps ov tun Master. Compiled by 
Swami Brahmananda : « O 60 


Postage extra. Apply to Manager, 
Advaita Ashrama Publication Dept, 


28 College Street Market, Calcutta, 


SPE REE CEE VE A SST EE 


Tamil Translations 


Swamti Vivekananda’s— 
1. BHAKI'L YOGA 
3. LECTURE ON OPEN 


SECRET... be A 
4. LECTURE ON VEDANTA 
~ delivered in Lahore, in 1897 a 
5. BONDAGE & FREEDOM is 


Price as. & 


as, i 


as. £ 
as. t 


Postage and packing ‘Extra in each case. 


To be had of the Manager, 


Advaita*Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


YOUR EYE? 


Does anything trouble your 


eye? 


Why notwrite for Free particulars of 
the safest, and most highly. praised re- 


medy for all Eye disease, 


L. H. Seller Depot 159, 


Samta (Bengal). 


. 


JUST OUT, 


Fifth Wolume of 


VRE resem amr = 
JUST OUT. 


The Complete Works of 
Swami Vivekananda. 
(Second Edition) 

Gut-U? GREATIN JMPROVED. Deny 8vo, 
Better paper, better printing, better binding. 
Priow: Re. 2/13, Foreign 81'z5 or § S. 
Surenrtor LWORARY Kprrion, 

Cloth-bound, Rs, 3/4. 


) 


Foreign Rs, 4/8. 
Postage Extra in cach case. 
Apply to Manager, 
Advaita Ashrama Peblication Dept. 
a8 College Street Market, Calentta 


eS ERENE UN Yak ERE 
THE MYSTERY OF GOD AND | 
THE UNIVERSE. 
Ry Mr, Paani Lar, 
Of His, Highness the Nizam’s Service. 
Price 10 as, 
Sale-proceeds go to the Mayavati Charitable 
Dispensary, 
Apply to the Manager, 
Advaitd Ashrama Peblication Dept. 


ADPERTISEMENTS 


28 College Street Market, Calcutta. 
, 


New Books! New Books!! 


* Vivekananda-Charit.” 


The Life and Sayings of, Swami Viveka- 
nanda (in Bengali). By Mohendranath 
Choudhury, Price Re, 1 only. Complete in 
Two Parts —Part I contains the Life of Swami 
Vivekananda and Part IIT contains the Say- 
ings of the Swamiji with a long Introduction 
by His Holiness Swaini Shivananda, Vice- 
President, Ramkrishna Mission. 


“Why I Became a Hindu.” 


By Brahmachari Gurodas. 
{A follower of Ramakrishna-Vivekananda.) 
Price annas § only. 
Apply to:—Secretary, 
Ramakrishna Home of Service, 
Silshar (sAssam.) 
7 aa 
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Brow @alonbe to 
Aisiora. 


The most complete collection of all 
the inspiring lectures and replies to 
the various addresses of welcome, etc., 
(nunibering thirty) delivered in India 


| from 1897—¥901. Second Kdition. 


Improved get-up, Board bound: 
Pricé Rs. 2, 
Apply to Manager, 
Advaita Achrama Pablication Dept. 


28 College Street Merket, Calcutta. 


JUST OUT! JUST OUT! 
Gospel of Sri Ramakrishna: 
PART I, 

Turrp Epirion. 
( According to’ M., a disciple of the’ Master )} 
This epoch-making book needs no introduction! 
to the public. Every page is instinet with the 
highest philosophic and spiritual wisdom. 


Price Rs. 2/8. Postage etc. extra, 


Sri Krishna—the Pastoral & the 
Kingmaker, 
By Swami Ramakrishnananda. 
‘ New Eprrron. 


Price as. 12. Postage ete, extra, 


SISTER NEIVEDITA’S NEW BOOKS, 
Siva and Buddha, 


With two water-colors by the renowned painter 
Nandalal Bose. 


Excellent get-up. Price 12 as. Postage ete. extra 


Religion and Dharma. 
With a preface by S. K. Ratcliffe. 


‘Price Re. 2/4. Postage etc. extra. 


Apply to—The Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Sa 


